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TO 

THE PRESIDENT AND FACULTY 

OF NEWTON THEOLOGICAL INSTITUTION 

I 

WHO FOR THREE YEARS HAVE GENEROUSLY ENCOURAGED 
THE WRITER'S HISTORICAL INVESTIGATIONS 



INTRODUCTION 

The following treatise by Robert Browne now first made 
public is a most surprising writing for him to have pro- 
duced. It is marked on the whole by a fine, kindly spirit, 
and any bitterness in his heart only occasionally finds 
expression. It shows him early in 1588, just about the 
time when Stephen Bredwell was writing of Browne's 
brain as being * sicke ', to have been a vigorous thinker, 
even somewhat of a philosopher, and a man of restless 
energy in combatting views which experience seemed to 
him to have proved false or unsatisfactory. This document 
is indeed probably the most interesting of all Browne's 
writings, and if it had been published when it was written, 
might have aroused a discussion among religious people 
of his day something like that recently produced by the 
publication of the Rev. R. J. Campbell's * New Theology '. 

Last year in a pamphlet entitled 'The True Story of 
Robert Browne ' I announced the discovery of and briefly 
described (pp. 49-59) the original man^pt of tli 
treatise, which is now published in full. The character 
of the contents of this writing, revealing as it does a 
slightly similar experience to that reflected in 'The last 
booke of lohn Smith [the Se-Baptist], | Called the retracta- 
tion of his errours, | . . . . •', has suggested a similar title, 
• The Retractation of Robert Browne '. The above-mentioned 
pages in 'The True Story', with a few additional words 
here, will doubtless serve as a sufficient introduction to 
this most remarkable work, the publication of which is now 
made possible through the awarding to me for the third 
successive year of the Research Fellowship of Newton 
Theological Institution, Newton Center, Massachusetts. 
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About two years ago, after an examination of the 
contents of certain libraries in England, when it appeared 
unlikely that much additional material of special interest 
concerning Browne would be found, I one day unexpectedly 
came across the two following items in the Lambeth Palace 
Catalogue,^ — * 11. T. Cartwright's Reproof of certain schis- 
matical persons and their doctrine concerning the hearing 
and pre€whing the word of God. fcl. 187. 

* 12. Rob. Brown's Answer to Cartwright's Letter for 
joining with the Church of England, fol. 203.' 

My attention was at once arrested. It was evident that 
the latter of these manuscripts was the original of Browne's 
* An ansvvere to Ma.|STER CARTVVRIGHT HIS | LET- 
TER FOR lOTNINO I with the English Churches : ', 

but of the former I had never heard. It seemed worth 
while, therefore, to examine the manuscripts themselves, 
and upon seeing them I met with a still further surprise in 
finding that both were in Browne's familiar handwriting, 
though neither of them bore his signature. The ' ansvvere 
to Master Cartvvright ', however, had been known for over 
three centuries to be Browne's work, and, curiously enough, 
the first manuscript, while catalogued as Cartwright's, 
was endorsed in Richard Bancroft's handwriting as 'M' 
Brownes | Booke | Sent [Lent?] me'. The question 
naturally at once arose how this had come to be so incor- 
rectly catalogued. The answer was quickly discovered, 
for, in the index to the volume in which these treatises 
were found, Archbishop Sancroft (1678-1691), apparently 
doubting Browne's ability to compose so sane and broad- 
minded a document, had written *Rob. Brown's Reproof 
of certain Schismatical persons, & y' Doctrin touchg y® 
hearing, & preachg of y® Word of God. (I think rather 'tis 
T. C.'» [i. e. Thomas Cartwright's] & y* w°»> follows Brown's) '. 

Evidently Mr. Henry J. Todd, who catalogued the Lam- 
beth Palace manuscripts about a century ago, accepted 
Archbishop Sancroft's opinion without critically examining 
and comparing the handwriting of the two treatises, thus 

^ MS. 113 (No8. 11 and 12). 
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probably failing to see, or at least to appreciate, Richard 
Bancroft's contemporary endorsement that Browne was the 
real author of * A reproof e', and since Mr. Todd's day the 
existence of these documents has apparently not been 
noticed, in spite pf constant researches i. this field during 
the last half century. This fact, however, does not seem 
so strange when it is known that for some reason neither 
of these writings appears to be mentioned in the index of 
the catalogue. Thus easily was made this 'find' of the 
two most extended manuscripts of Browne's apparently 
still in existence. 

The present publication of the complete text of * A re- 
proof e ' enables me to realize a hope that I have had in 
mind since the day of its discovery, for it gives a better / 
idea of the Robert Browne of the early part of 1588, than 
has been furnished by any historian from that time to this. 
In the light of recent investigations it is true that Browne i 
must still be held in higher regard as a thinker than as/ 
a man, though the most recent and as yet unpublished/ 
independent findings of the Rev. F. Ives Cater of Oundle,! 
I believe, also agree with my own, that Browne has hitherto 
been much too severely criticized by his detractors and; 
that in the latter part of his life he was perfectly sane,: 
even though he did return into the bosom of the Church 
of England. It should be remembered that Browne was 
the contemporary of great men and great thinkers, and 
that in his way he is as notable as some men of much 
greater fame in other fields of thought. He was a person 
of great independence, which characteristic gained him no 
praise in his lifetime, though to-day it adds great interest 
to his writings and the study of his life. 

In summing up the results of recent studies concerning 
Browne, it may be said that during the last four and a half 
years the story of his life has been almost completely 
reconstructed by the discovery of many new facts, and by 
the elimination in so far as possible of the recurring 
mistakes of a long line of writers and historians. The 
gain in our knowledge of his life may perhaps be illustrated 
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from our increased acquaintance with his writings. For 
instance before the autumn of 1903 historians appear to 
have been aware of the existence of but one page of 
Browne's handwriting and of only ten productions of his 
in alL To-day we akeady know something of twenty-five 
of his works and the location of eighty-one folio pages of 
his handwriting. 

This work is published with the permission of the Arch- 
bishop of Canterbury in accordance with the rule governing 
the publication of entire manuscripts located in Lambeth 
Palace Library. 

C.B. 



April 17, 1907. 
Oxford. 



A reproofe of certeine schismatical 
persons & their doctrine 

Touching the hearing & preaching of the 

word of God 

Ton seeme to seeke quietnes and peace, and to pro« 

f er and call for loue in debating theis matters : Then 

geue forth no crael verdite against vs, and let ech 

syde stay all rash iudgment and sentence, tyll the 

trueth be duely skanned, afterward duelie offered and 

charitablie vrged, and then let the obstinat be iustly 

reproued. If you had delt herein according to this 

and according to our request long ago herein there had 

bene more peace and loue then in deed we haue found 

at your hands >^, 

There are a multitude of qusestions made and to be made 

in your writing I would I might conceile the euil, namelie 

all vntrueths & the absurdities that foUowe thereon. 

But in deed though I would put them back as it were yet 

they will needs rise vp, shew them selues against all trueth 

& good conscience, and follow fast to come vpon vs, except 

we cut them short *^. 

I haue not as yet your whole writing, no not one whole 
sheet thereof though verie instantly I haue sought it all : 
But I know not what loue or good counsel hath kept back, 
& denied me the sight thereof. 

Well it walcking abroad, now a long tyme as I heare in 
other mens hands, & gathering strength to it self e, because 
it hath had no full nor due check, I tooke in hand this 
present Wednesday, in the name & feare of Qod, If it may 
be by his grace & fauour, to stop the euill course thereof 

B 
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The Lord set our hartes and penns as sanctified means, 
& appointed to beleiue & [?] testifie his trueth onelye, 
Amen >^. 

The first qusestion is of the word of Qod, who haue it or 
preach it, & who haue it not, or preach it not v#n. 

In which quaestion there be doubts, and as it were a still 
streame of vnderstanding the words, which runneth boath 
waies, or we scarcelie know which wayes : and your meaning 
concerning the word is vncertaine ^ 

For there is a word written or literall word, also a word 
preached, a word of ambassage or message, a common 
word of testimonie, a word knowne or word beleiued /. yea 
a word also that was before all writing or knowledge of it 
by nmu 
That is there was a reueled wisdome or meaning of God, 
Gene. 1. testifiing his will & trueth. For when God saied let there 

be light, let there be drie land, let there be a firmament etc 
And called the Creaturs by names, he reueled and established 
Peal. 88. 6. 9. his word, which was afterward to be knowen / And there- 
fore it is written, that God spake the word & they were 
^ j> created/ Nether was this word the Sonne of God, who 
(yy \ also is called the word of God, but a particular reueling or 
>J establishing of his wisdome, meaning, or will and that by 

I the particular worckinge thereof, which word waa estab- 
Rom. 1.19.201 lished with or in the creaturs, that is fullfilled in them, and 
RcSn.2%i!i5l re^^l^d ty them. Which word is still called the law of 
Act. 17. 27. \ nature, and is proued in the 2. to the Bom. and Psa. 19. & 

Bom. 1. Act. 17. & sundrie other places /. 
Rom. 10. 15. Now this is called a law or word of God, yet is allso that 

— '- — '. word of ambassage. As Bom. 10. lere. 28. 

lohn 5. 89. Likewise the word written or literal word as loh. 

^'^ ^^' ^^' 5. 89. Act. 17. U. 

Isa 69 21 

2. Chro. 15. 8. Further the word of couenant as Isa. 59. 20. 21. 2. Chra 

Zecha. 11. 10. Jg^ 3^ 

Numb. 24. 2. Also that word of commC testimonie, knowledg, & beleif , 
^58.'^ which vsuallie boath good & bad haue, do know, & often 

' 28 ??r ^^^ ^ ^^^ throughout indicate the omission of illegible words, or words 
''"'"' torn off from the MS. 
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tymes do testifie. 1. Cor. 12. 8. loh. 9. 41. Rom. 2. 18. 21. mE^iV*!^*' 
loh. 11.51 lM.^mi.28. 

1 CfAT IS S 

Lastly that word of power as Hebr. 4. 12. 1. Cor. 4. 19. ' ' ' — 
Mat. 18. 18. 1. Cor. 5. 4. i. Cor. 4. 19. 

Also of the preachers, though you meane wicked \^\^'\i^ 
preachers, yet what particular persons be so, the doubt ^ '• 

remaineth, and you oug[h]t to iudg charitablie of those 
whome you know not v^* 

If you meane that such euill preachers are no faithful 
ambassadours nor trustie messengers of Gk)d, we hould 
with you. They preach not the wotd faithefully, that is, 
they haue the calling or sending, as pastors, or officers 
ecclesiastical but discharge it not faithfullye. 

For they turning a syde to notorious wickednes, do turne Mala. 1 a 
their backs vpon God, and can not be faithfull messengers, ^^^^ii.\o. 
because they haue lost the right course of his message, lere 28. 22. 
namely the way of that spiritual warfar against ini- j7. 
quitie -^. 

But if you meane that they haue no calling nor word of Luk. 12. 47. 
God at all, then as the scriptures first quoted do cause ^kAl. 9. '41. ' 
wreck to your cause, so this also followeth as the print of Bom. a is. 
an euill stamp, that no wicked man knoweth the word i.sam.l9.2S. 
nether anie part of the word / ^' ^'* ^^ *• 

Or though he know it, that he nether doeth nor Rom.2.i8.2i. 
can preach it nor testifie it to others. For ether belike Jf^^^jJ^aj, 
he is tongue tied, or els his mind is made a prison to see before/ 
the word, that it can not come out, or els that the word 
is free to come into his mynd & conscience, & ther^ is 
in bondage being locked yp, and can not be vttered by 
voice. 

Also this absurditie insuetii that abominable men, know- 
ing the word, & testifiing or preaching the same which they 
know, yet they do not preach nor testifie the word of God. 
For God still calleth it his word, how so euer it be P8a.50.ie.l7. 
abusedly takc»n in their mouths /as in that Fsal. 50. he 
calleth it his ordinances & couenant, meaning the word 

^ ArchbiBhop Sancrdft has here added, * Btit to folldWe yo"* in 70' 
owne conceite.' * S •- 

b2 
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Rom. 2. SO, of his ordinances or couenant / And in the Bom. 2. the 
forme of knowledge, & of the trueth in the lawe /. etc 

Num. 24. 4. and his words in Nuber[s.] 

Likewise this error would follow that the knowledg of 

Luk. 12. 48. the word doeth not make some wicked mens synne, to 

loh. 9. 41. y^ double synne, for if they haue noe word, they can not 
be saied to know y* word 

Tea a multitude of euill hatched birds, will scatter from 
this nest, if that trueth or will of Qod be denied to be his 
word, which is receiued by the wicked & that from the 
literal or written word onely,or from the literal reading [?], 
or from the lawfull preaching thereof / 

For then belike the word in the consciences of the 

loh. 12. 48. reprobate, which liaue hard the word, shall not ludge 
them, and torment them as fyer for euer. For though 
now they beleiue not, yet in ihe last day they shall know 
yt to their iudgment. 

Bene. 20. 12. Tet rather the book of their consciences is the knowledge 

Bom.2.16.16. ^f ^.j^^ j^^ ^f q^ . ^^|^rhich book in the latter day shaU be 

qpened, and worcke to the condemnation & torment of 
the wicked 

lam. 2. 19. Yea .the deuils as lames saieth .haue a beleif e or faieth 

by the word, or knowledg of the word, & therefore do 
tremble v#n. 

Also what is preaching but a teaching before others 
or vnto others of the trueth or will of God: Whereby 
it f oUoweth, that who so plucketh from the ^ wicked, their 
libertie to teach, counsel or testifie that trueth of God 
or will & word of God, which they 'know, do also wrestle 
with them for their throne of Iudgment, being magistrats : 
yea they lyft yp high hand against all commaundements, 
all laws & decrees of wicked superiors & gouemours, 
touching religion, or dueties of Godlines. 

F^. 80. 17. r For if the wickednes of preachers do so far cutt short 
j their authoritie, that they may not teach nor preach to 
I their children, also of Magistrats & their substituts, that 

^ This seemB to be Ihe original tezt, but Archbishop Sancroft 
lubBequently added three or four words and changed ' the ' to * they '. 
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I they may not make an oration, or exhortation & declaration Pro. 24. 21. 22. 
of Gods lawes, statute, iniunctions etc to the people / then ^^* ®* ^* ** 
suerly their commaunding lyeth dead, their decrees and 
good orders are cast a syde, yea their whole power and 
authoritie is throwne downe to the dust, and all confusion 
lyft vp in place thereof, and as it were hell it self broken 
lose, & come abroad /. 

For All men know that teaching, counseling, declaring, 
preaching, expounding^are lesse, or are a smallto degree of 
libertie & power, then commaunding, threatning, putinish- 
ing & correcting, wherefore if we denie the lesse to the 
wicked, we boath put out the ey & break the arme of all 
gouerment, yea further, we much rather denie y« greater 
also & so beat downe the head it self, & pluck out tha 
hart & verie bowels thereof. 

But let vs come to your particular words /and laying 
out youp shif tings, let vs sett in the light all bye matters. 
For they being disclosed, & falling from you, your cause 
will fal with them. 

For this is a better proofe, that if they bring m&n to 
faieth, they preach the word, then this is, that because 
they begett not faieth, therefore they preach not the 
word/. 

For a man may preach to a faithles & stubbome com** Luk. 19. 27. 
panic, which can not or wift not beleiiie, & yet he preach iJj|^*^%^** 
the word notwithstandinge; As theis places will proue. isa. 68. i. 
Luk.l9j27. Mat. 10.14. Isa.28.9. Isa.53.1. Rom. 10. 21. u^lnJ}' 
lere. 11. 7. 

Now here you may not fetch in a shifty namely that 
though good men may preach & beget no faieth, but some 
tymes by their preaching worck iudgment to a whole citie 
or multitude, yet it is not so with the wicked. For you 
would' seeme to ground on a generall trueth, as we do 
the contrarie : But then as your manner is when you ar& 
vrged in this matter, you call in your words to a narrowe 
streight For you speak broad & general, & seeke high 
at first, & then by exceptions make retoume as it were, 
& cut lowe your high reach. 
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For what proofe is it, that they preach not the word, 
because they beget not faietk, egsc^pt you generally stand 
to it, that none preach the word, when faith doeth not 
follow thereon /^^ or when their preaching doeth worck 
]|pather iudgment then grace ^^« 

Nether say, that this is none of your proofe. For as 
here partly, so afterward plainely you vrge it v#^ And 
would toume the words of the first writers to be weapons 
against them selues, But they are surer set in their hands, 
then you can pull them out / 

Well the general trueth alledged by vs, you graunt, the 
i^pliing you denie, and shew a reason wherefore : but not 
lent you, as you imagine, by the Apostle, but rather 
plucked from him without reason ^^. For they & their 
people say you are false worshippers, you make a shew 
and you proue not wherein, but leaue it to be tried : wel, 
If it were graunted as a matter vntried: what doeth 
follow 1 Forsooth that none can leaue, mislike, or refuse 
euill by means of euill men that preach against euill. 
They say well, or preach the trueth in pundrie points, 
but do euill, therefore say you non^ can beleiue nor receiue 
their good words, because of their euill deeds, or because 
they & theirs do euill, therefore none may heare & leame 
good of them, & refuse them in their euill >^ 

Nether here Qiay you denie that they haue preached 
& also practissed againat the disordeirs false seruice & inuo- 
cation of papists some by preaching against them, some by 
fleeing & sufferinge, & some by refusing at this day the 
remnat of abuse, ether wholie or els wherein they iudge 
the greatest inconuenience [1] to consist /& so do tolerate 
the smaller abuses / 

Now if you seeke experience who hath beleiued them, 
who hath receiued & obeied the truieth herein, Then bid 
your selues speake, & take reckoning fron^ your owne 
^louthes to answere your selues/ For how haue yoi:^ 
beleiued. By the spirit say you, for it may blow where it 
listeth : what in deed, without anie word of Qod : Doeth 
the spirit worck a beleife, when there is no word^ which 
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you should beleiue. Or was this word you beleiue of your 
owne inspiration. Suerly by ordinarie meanes in theis 
latter dayes, & not by miracles, by plaind manifestation of 
grace, & not by straung reuelations doeth Qod make knowne 
his word But you will say, that you beleiued by hearing of 
some, while they stood vpright. Those some are none 
at ally by your account. For none say you is vpright but 
a greuous offender, who iudgeth it lawfull to heare wicked 
preachers/ If there haue bene anie so vpright, yet some 
cheife of you oonfesse, that you beleiued as you do before 
you hard them, or receiued it from others that hard them/ 
How was that beleif e, but ether by rei^iing or meditating 
vpon the written word/. For without a reueled word, the 
spirit doeth neuer worck f aieth / And therefore Wickliffe, 
the first famouse reformer of the Antichristian state, 
beleiued (not by hearinge vpright preachers (for at that 
tyme there was none) but by reading ife meditatii^ of 
the written scripturs, & by the spirit of God worcking 
withalL 

If you say how then shall the scripture be fullfilled, 
which saith that f aieth cometh by hearing, ft; hearing by 
preaching, & preaching by a message or sendingel we 
answere, that by hearing you must understand learning, psal. 49. 1. 
mynding, iudgxng by the spirit (for otherwise hearii^ is in 2Kinfc22 a 
vaine) and the cause, signe o[r] means is often put for the 
effect in the scripture, as hearing for considering or learning^ 
which is a signe or means of leaminge. And therefore 
Wickliffe was saied to heare, when by the tspini of Qod he 
did leame ft; iudge the trueth or true meaning of the holie 
scriptures, though none did outwardlie preach it truely to 
his eares. 

Also there is a teaching, instructing or preaching 
by writing, by epistle^ or by inck & pen, as we may read, j^*^^' \ ^^ 
2. Thes. 2. 16. lere. 26. 4. 6. Habb. 2. 2. 8. 8. loh. 18. lere. ^. 2/2.' s. 
39.1. 

So that the word written is called the word of God / yea 
thb word sent or word of message / or word preached or 
taught /. yea though they were absent that were the 
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messengers : whereby it f oUoweth allso, that though they 
were dead, yet that word preacheth to them that do but 
read it onelie or heare it read, & ni^ditate thereon by the 
spirit of God /. \ 

And therefore the writings of Wickliffe in England, 
coming vnto lohn Husse & lerome of Prage beyond sea 
did so preach vnto them by the spirit of Qod whe[n] they 
red them, that they beleiued his preaching, he being absent 
& dead in a[n] other contrie-*-./ 
Lnk. 16. 81. Therefore also Christ saieth, that they which haue moses 

& the Prophets & will not beleiue them, that is their 
writings, they will not beleiue, though one preach vnto 
them from the Dead /• 
Hat 28. 84* Also Christ saieth that he will send prophets, & wise 
men & scribs, of which number no doubt were Wickliffe, 
Husse, lerome, Luther, etc. of which some by their preach- 
ing, & some by their writings ether [w ?] h [en 1] they Uued, 
or which remained after their death, were those scribs, sent 
of God, & there writings to be iudged a preaching, teachingi 
jbistructi[on1] & that also by message^^. 

And that doeth the subtletie & rage of the Deuil testifie, 
who sought by all means to distroy their writings, least 
anie should beleiue them / 
lero. S6. i. 6. And therefore leremie sent a writinge, and testified 
withal, that it might be, that they would beleiue and repent 
by the reading of the writing 

By this it is euident, that the wicked may read to them 
selues onely the written word, & wheri God geueth his 
spirit, they may beleiue that word, & repent of their 
wickednes* As did Wickliffe, Husse, Luther etcNr^ 

Wherebyyouseethatyourwordsinyourmouthdofaileyou, 
they fall to the ground, before you can toume them vpon vs / 

For yt is plaine that the word, is a word of message, and 
power, whe^er it be red by the wicked, or preached, yet 
they are not faithful in that message & commission them 
iselues. And when they preach or read the word, they preach 
it^ as being of the message of God by the writers thereof, 
iu)d are also messengers them sjslues, though vnfaithful 
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I say they are both messengers, and wittnesses, And 
liaue the message of common or general wittnessing or 
ministring of the word, so far as wicke[d] men may may [sic] 
-wittnes & minister the trueth as messengers thereof. 

Therefore when God hath plainlie reueled his word to l8««5.8. 
the wicked, he bids euen them to iudge betwixt him & his 
vinyard / That is he commaundeth them to test[i]fie their 
conscience & his tmeth & word, which they known that he 
spake vnto th[em.] 

Likewise the Qentiles are commaunded to heare & the 
'wicked co7igregati[on ?] it self to know ; / that is their synns lero. 6. 18. 
& euil doings by knowing his word, wh[ic]h maketh synne 
to be synne by condemninge synne. 

For where no law is, saieth Paul, there is no transgression Rom. 4. 5. 
Also where there is no knowledge of the law or word of Mica. 6. 8. 

. . Rom 2. 14 

Gkxl, there is also no knowledge of synne As in Mica. 6. 8. 
Hom. 2. 14. 15. 18. 

And therefore is that saing general // euen to those that ifioa. 6. 8. 
would pretend, that they knew not the word / The Lord 
hath shewed the o man, what is good / Hath the Lord 
required anie thing of the, but to do lustisse, & loue mercie, 
A to humble thy self e to walck with thy God /? 

And both lewes & gentiles haue the law written in their Bom. 2. 14. 
harts / as Paul Proueth / The Gentiles by nature. The ^** ^*' 
lewes by the word of grace, written or preached / 

And why is synne saied to be dead without the lawe, Rom. 7. 8. 
but that the knowledge of the Lawe, while we haue not 
faieth, doeth ether make vs desperat in sinninge, because 
we feele not our selues sufficient to keep the lawe, or els 
doeth miserablie torment our consciences, by feeling our 
guiltines 

And God saieth that he will rebuke or take the house of Ezek. 14. 5 
Israel in their owne hart / And againe that they shall ^**®^ 
know there hath bene a prophet among them, By which 
words is ment, that the most rebellious shall know the 
"Word of God/ 

Tea and the word & trueth which they know, they may 
A ought to testifie, be they neuer so wicked : 
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Hark. a. For who will say that a papist, coming among the 

Turckes or lewes, doeth not Increase his synne, if ha 
be ashamed to confesse Christy so far as he knoweth/ 

loh. 12. Or that the Preists which beleiued in Christ & durst 

make no confession, but still wickedlie ^ did withdraw them 
selues, did not increase their Efynne thereby / 

Nom. 24. 2. 5 Tea Balaam, and Saul, & Caiphas did well, to wittnes 
'24!^ ' ' ^^ trueth & word of God, & spake by the spirit of Gkxi, 

Ioh.t?] 11.61 the word of God, 

I meane the outward act in it self was good and allowable, 
& the grace of God worcking withall is good & sanctified / 
though the harts & consciences of the speakers or wittnesses 
be vndeane. 

And this distinction of the grace of God, & of the outward 
act, that it is good in it self e, the scripture is manifest. 
As. 1. Cor. 12. 8. 

10. For The Niniuits repentance is iustified as being good in 

^^* ' the outward act. Also the Humbling of Ahab with fasting 
& sackcloth, and yet both Ahab & the Niniuits, remained 
still Idolaters as they were before/. 

2. King. 10. And therefore also the seueritie of lehu is iustified 
* ' & rewarded of God in destroiing Baal & his preists and 
worshippers ; yea the grace of God was towards him and 
his children, to the fourth generation, and yet his hart was 
corrupt, & both he & his children continued Idolaters in 
worshipping the calues/. 

Gene. 21. 1& And BO Ismael was againe blessed after he was cast out, 
from the church people of God / 

Isa. 18. 8. Likewise king Pharao & the aegiptians, & the medes 

Ezek 20 20 o jt » 

lere.'29.* * & persians, Also Nebuchadnezar and the Chaldeans receiued 
fl*^*'so' Itt* gr«^®> because vnder them the Israelits had peace & pros- 

peritie for the tyme / and because they did the Lords worck 

also against the wicked. 
» . en [?] And the blessing of Balaam testified toward Israel, was 

a grace of the spirit of God, which also came vpon Israel / 

1. Cor. 12. 8. And Much rather is the word of God, euen in the mouth 

Maty28.V^' of the wicked a grace, then the bodelie blessings. For the 

^ Archbishop Sancrofb ha» wriUen ' with grisat wekeaes ' in place 
of wickedlie'. 
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Papists in that they haue kept for vs the written scripturee^ 
though in a strange tongue, yet they haue thereby left vnto 
V8, or deliuered vs, a greater blessing, then aU worldlie 
goods^ Also in that the first protestants had from them, 
or by means of them, the knowledg of the Qodhead, of 
Christy of our redemption by Christ, though wonderfully 
oorrupted, & could talck & did iudge truely in some points 
of religion, it was noe smal grace of God/ 

But your answere to this as afterward, so here is a litle 
to be touched / 

Namely that the grosse wicked, ether haue no graces, or 
vse them not well, & do no good at all by them/ For how Tit. 1. 15. 
should Satans kingdoms do good against it selfe, seeing that ^^ ^^* ^^* 
to them, that are defiled & vnbeleiuing, is nothing pure, 
but euen their mynds & consciences are defiled/ 

The answere hereto is plaine, That they do good, as Luk.s.88. 84 
Christ saieth, that synners do good to them of whome they '^^^^ ih^^, 
receiue good. And as God saieth, they toume from euiU, 81. 
and as againe he saieth, they execute his will sometymes 
diligently /And paul saieth, that they are outwardly lewes 
and keep the law 

And James saieth that they may keep the lawe, which is lam. 2. lo. 
to do good, & yet f aile in one point & so be guiltie of all. / 
Likewise also Ezekiel. 18. 11. 

Whereby it is manifest that the wicked do good, but not Rom. 2. 28. 
according to the perf ec[t] law of libertie as lames testifieth. * " 
There is a doing good in the letter or outward ma[n] but not 
in the spirit or inward conscience of the regenerate man/ 

And yet also this doing of good is sanctified, not to them i. Cor. 12. a 
seluesi nether by regeneration, nor in respect of the doer, ]^£ ^^ ^ 
nor of their mind & conscience, which is polluted but in 6. 9. 

Isa. 44 28 

refiqpect of the act it selfe, which in it selfe is good, also xsa. la 8.' 
in respect of the law or word of God, which commaundeth ^^': ?• ^ 
the act, also in respect of the grace & worck of God in the 
act, allso in respect of the vse of the act^ ether to the 
glorie of God, or to that common communion in graces 
with the wicked / 

Tea also it is iuatified, I meane the outward act, iustified 
I say before men, and that of God, and o£ the word of 
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m. 81. 60 



God, as the places before do proue, but not iustified in y^ 
iudgement and iustice of Qod, nether by reconci[li 1]ation 
of the doers in Christ, but oneli[e 1] iustified in respect of 
the grace of God, or worck of his grace & righteoosnes, or 
of outward deed. 

And therefore also the word of trueth, & preaching or 
doctrine of the will of God, euen in the mouthes of 
Idolaters, false prophets & wicked wretches, is sanctified 
& iustified, but as a grace and outward worck good in 
it self [e ?] but yet turning to the greater condemnation of 
the Doers [?], or speakers, except it worck further [t] 
grace [?} 

As when Laban i^ake the will & word of God, & in the^ 
name of the true-. God, that laacob should not vex his 
daughters, nor take straunge wiues, which were of the 
cursed seed of the Canaanit^a, etc. For Laban knew the 
will and word of God herein, that his children were 
sanctified to be lawful wiues to the people of (jod/as 
appeareth Gene. 28. 1. 2. but moreplaine. Gen. 24. 87. 8 [8.] 
And therefore also laacob did receiue and confirme his 
charge in the name of God /, and entred a couenant with 
him herein, allowing his wittnes in the name of of \&ic\ the 
true Grod, but reiecting his blasphemie in swearing [1] by 
the [?].... his false God/. 

Also the example of Balaam who was a false prophet, 
and southsaier, as appeareth loshua. 18. 22. also of Saut 
a bloudie persecuter, of Caiphfts a bloudie persecuter, of the 
^i 8^* ^^' seruauntes of Saul who came to kill Dauid/ of the-wiicked 
them selues iudging against them selues by the knowledg 
of the word /of all meu be they never so wicked, who 
confessing Christ in this lyfe, haue therein a grace of the 
holie Ghost, & yet not the spirit of adoption nor regene- 
ration/also manie other exaanples of the like sort will 
proue the same/*-ir^. 

Therefore theis shif tings and errors being taken away, 
namelie that the wicked haue no word of God, noe graces 
of God, no spiritual or sanctified graces, that they do no 
good, no dueties, that they may not teach, testifie, preach 
or counsaile anie word of God/anie religion or duetie of 
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religion, that they haue no kind of promisse, nor blessing, 
and that there is no communion to be had with them, in 
spiritual graces / 1 say theis things thus disproued, let va 
more breifly run ouer those things that follow / 

For the answeres, proofes or disproofes, will more 
euidently appeare, if the former distinctions be knowne /} 

There is come to my hands an other v[vriting (?)] ' 

By which I perceiue I mistook the first words, 

as tho[ugh (?)] writers, and I see a more plaine 

and euen line set, t purpose. I would you 

led to the truethi 

We marueUe at your first denial, that the • • • • 

« • • faieth, tioie fruict of the dew, the heat of fier, sh[ould (?)] 
, . • . the word necessarilie, to be the cause or meanes of 

faieth, yea as i fier, withoiit the which, 

there can be no such fruict no 

In deed can there be faieth, without anie word 1 What (^al. 8. 2. s. 
th • • . . . • Forsooth Gkxi without anie word or promisse of 11^59. 21. * 
Gkxi. Th • . ^ . . . , and against the scriptures quoted in Amos. 8, 7. 
the maigent. For as the .... .[e- (?)]uen, can not ly, to 
denie the earners deuise & kunninge, no moit[e (?)] • . • • 
alledge this lying vaunt, saiing, I am begotten by vnlawfuU 
meanes, I a[m (1)] . • of that reueled wisdome & word 
of Grod / It was not that ordinarie means of testifiing Qods 
trueth that begate me. 

Tet this denial you set downe as it were looking about 
you, what you may further set with it. so Gods worck by 
means or ministerie of Diuels, is brought in. Also his 
worck by vnlawf ul means, you would haue saied in dis- 
posing such means is added, whereto? to proue aeon- 
firming of QxAes children, you should rather proue your 
qusBstion of begetting faieth, then confirming of Gkxls 
children. Or els you leap beside your saddle. And yet is 
nether faieth begotten nor confirmed, without the word, as 

' Here the first part of this manuscript abruptly ends. Browne, 
however, wrote a few lines more, which are crossed out. 

' A large comer of one of the pages of this MS. has been torn off, 
which accouots for the omission of so many words at this point in 
the text. 
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a cause of boath. For the begetting of faieth is by the 
inini8[t 1]ring or receiuing of the word, k that confirtning 
thereof, which you name, is by follfilling or seeing it 
fullfilled, in iustice against the Deoils, k in grace towards 
Gods Children. 

Next you will mend our proofe, because you imagine 
you haue marred it. The word is knowen say we by the 
effect of the word which is faieth. Nay say you, a ministw 
is onelie proued, by his calling and practisse when the 
word doeth warrant boath. This is one for an other. For 
we seeke to trie the minister by the word, k the word 
by the power & effect of the word, & you say no, we 
are come to the power of effects / of the word / namely 
faieth first of all, and you name other effects, namely the 
good callinge k practisse of ministers, yea and would 
make a new quasstion, as though we ment not rather to 
proue it the word of God, which the most wicked do truelie 
preach, then to proue them good or faithful ministers, which 
preach & do some good. But seing you pull vs back to 
the [?] ministers, then come you also back with vs, & see 
your owne pitts, which we can leap ouer ft; fall not in. As. 

1. first we make no quaestion, but that the ministers may 
be ynfaithfull & yet preach the faith, bad & yet preadi 
good, false prophets k yet preach much trueth. Tet you 
driue at vs, as to runne vs to wreck herein. 

2. Secondly we trie some ministers, not for their calling 
in our first proof e aa you make vp your tale, but for their 
deed of preaching, namely whether they preach anie word 
or trueth of God /. For the trial of their calling is seuerallie 
handled and gathered in the next proof e, where allso we 
make it a seuerall quaestion. 

[8. Third 1]lie you would allow vs the f ruict by vnlaw- 

full means, so that sses both tree and fruict by 

lawfull means. For by vnlawfuU ou [1] may God 

by the preachers worck (good) but you dare not say 

you pull from them the word, without which there can be 
no means [. ... 1] of faieth, whereof proof e standeth. 

[4. (?)] Fourthly you being at variance with your selues, 
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would allso set vs [with ?] our selues. For a new blast of 
a back storme you would bring vpon [ v]s, because saie you 
we condeifiine their sacraments, & yet iustifie their preach- 
inge. But we iustifie not nether yet cal into qu88stion 
whether ministers haue sacraments of their owne as you 
say, nether make noe question here of the act of preaching 
Bo much, as we endeuour to proue the word which they 
preach, to be the word of God, we meane that trueth which 
(hey preach excepting fal8hood[.] 

Wherefore see the prick which you dash your hand 
vpon, namelie to denie vs the proof e of the word by the 
effects, as though we hurt our cause thereby, & then to 
heale vs, by taking the hurt to your selfe, in vsing your 
Belfe the • . . profe from the effects, /& also from the cause 
to the effect, as though the effect did not more lyuelie verifie 
the cause being fullfilled with the cause then the cause 
▼erifie the effect, when the effect is vnknowne or not had in 
quffistion /. For in tiie words you name, and speake of, we 
make no mencion of their calling or practisse as effects 
of the word /• 

Againe we may properlie say their preaching, but 
improperly their sacraments. If you would haue vs to 
meane their ministring of the sacraments, then ad withall 
their abused or euill manner of ministring by some nether 
draw vs in with you to condemne the better or y^ worse 
sort of preachers herein we know not wh[at1] For we will 
call none to the barr, to be iudged of vs at your assigninge. 

Lastly by a blasphemous distinction you take away our 
eonfirmation as you terme it: as though Qod wrought 
f aieth by means which he neuer ordained nor warranted vs^ 
to put in practisse. And say further that preaching is the 
principal & ordinarie means of faieth, & so establish ex- 
traordinarie or by means, ether for Qod to worck by, or for 
men to take vse by. But what means can there be, without psai. 83. 6. 9. 
the word, seing God him selfe created nothing, nor euer did ^*^- ^ ^• 
miracle but by reueling his word, wisdome, and trueth, Psai. 105.81. 
which he fullfilled in the creation or miracles which he j^o^2. 16. 17. 
wrought /. Neuerthelesse that faieth cometh by miracle I8. 19. 
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or extraordinarie means you haue it not from Gods word, 
but from the forge of mans braine. 

Now you lay handf ast on our minor as you call it, saing 
that f aieth, is some tymes begotten without anie promisse 
of the word / and that of theis preachers, whome before 
you called theiues, false prophets. Antichrists/. 

But an other of your writings denieth that they da 
or can b^et faieth Thus to one of you, our minor is 
a mote, which you graunt, & let it passe to fly in the 
aier, without force / and to an other it is as big as a maior 
or load stone, which except he remoue, & denie, it would 
draw away all the Iron of his cause, and so would leaue his 
whole worck made vp of strawes. 

For if you grant faieth to be begotten by them it musb 
needs be by the word, which they preach as is proued. 
And then it f olloweth that they haue the word & preach 
the word, and so the queestion with maine saile and merie 
mood doeth come home to his Hauen, Namelie that those 
wicked preachers, haue still that spiritual grace of the 
word, of the knowledg, testiflinge & preaching thereof of 
comunicating good & grace thereby vnto others, by the 
blessing of God, / and that therefore there is a lawf ull com- 
munion with them, in that common grace of the word. 
For God hath made it common, ether in greater or lease 
measure, both to good and bad preachers. Common I say 
to good & bad, for ech to teach admonish, or rebuke one an 
other thereby & to take good also thereby, both bad men 
of bad and good men, ho\h of the good & of the bad /• 

But who besids you dare say, that faieth was euer 
Amofl. 8. 7. begotten without anie promisse of the word ? Or that God 

S*T*!m 2.\ ^^^ ®^®^ *^® goo<ii to his faithfull but by promising & 
Aet2. 16. 17. propheciing it before hand. And therefore, the faieth 

of Wickliffe & Husse, & Luther was by promisse, allso 
by ordinarie means of the word, as it is promised & 
prophecied / B.euela. 11. 8. 2. Thes. 2. 8. 

For the popish church had the word of bondage or of the 
lam. 2. 12 letter, which also is the ordinarie meanes of begetting 
loh. 6. 68. ' faieth, when the spirit worcketh withall, and then it is 



SCHISMATICAL PERSONS 17 

called the word of the spirit, as Christ saieth, the words Rom. %. 29. 

that I speack are spirit & lyfe, that is of a spiritual mean- ^^^ ^ ^^* 

ing, worcking or vnderstandinge, not but that he spake the 

letter or outward word /but he meaneth that it is not 

the word of the spirit to anie till the spirit of Qod worck 

withalL So Paul saieth, that circumcision in the letter 

is not true circumcisioTi ; he meaneth not, but that the 

letter & law concerning the outward act of circumcision 

was lawfull and good, & the preaching of that letter good, 

& ordinarie / but yet he saieth that he is no minister of the 2. OoL 8. 6. 

letter, but of the spirit, meaning that he ministred the letter 

or outward word of faieth and knowledge, but yet not 

alone, but also shewed the power of Qods spirit in him self e, OaU 8. 2. 6. 

& was a meanes of the worcking thereof in others /. Epnes, . 17. 

Now we come to him that denieth all faieth, to be 
wrought, who is before refuted, and of your selues partly 
excused, or shifted out of the briars which intangle him 

For you could not denie, but that knowledge of Gk)ds Rom. 14. 
word in anie measure is faieth, yea a faieth or beleif e j^^ 2. 19?' 
of the word. But now you distinguish faieth and religion, i* Oor. la 8. 
saiinge that we can not iustifie that faieth or religion which 
they beget: for it is not the faieth of Christ say you: 
So would you haue men beleiue that there is good faieth & 
bad faieth, of Christ & not of Christ, to be iustified & not 
to be iustified in the preachers & their people. All this, 
will not make euen, that which your fellow writer made 
odd. For all mens faieth is of it self good, yea that which 
is nearest the deuils faieth as lames saieth. Thou beleiuest 1^°^* 2* l^- 
that there is one Qod, thou doest well: the Deuils also 
beleiue it& tremble/. Which sheweth that that faieth 
which is without worcks is of it selfe good, but yet, 
though in the, which art called to grace, it be a grace, if it 
worck not in the further grace, thou shalt be a reprobate. 

So paul saieth, that faieth to worck miracles is a grace, but [1]. Cor. 12. 
not the best grace. For saieth he, desire the best guifts in the 1. cor? is! 2. 
former chapter, and then in the 18. chapter, he sheweth, 
that the faieth, which is taken for knowledge of mysterie 
& the faith in worcking miracles are graces and guifts, 

c 
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but yet nothing comparable with loue, yea nothing auailable 
to the saluation of them seines without true loue, & iusti- 

1. Cor. 12. 8. fiing faieth. Tea and paul proueth plainelie, in that 12^. 

read the 8. 8. chapter, that all faieth and all knowledg of the word, is of 
ft9yene«^. the spirit of Christ, & therefore there can be no faieth nor 
knowledg of the trueth, which men haue in this lyfe, 
which is not of Christ. 

But you will proue this faieth naught, because it hath 
no worcks/euen as if you should kyll a man, and then 
condemne him, because he hath nether breath nor stirring. 
For if our corrupt nature, do kill the faieth which is in vs, 
then the bad worcks which follow our nature, are not to be 
imputed to the faieth, nor to the deadnes thereof, for it is 

lam. 2.20. dead saieth lames /yet you reason, that that which is 
vniustly killed, should be guiltie of the crueltie or trecherie 
of the murtherer. As if the Shipp Maister did synck his 
owne ship, when he dieth, and the tempest cometh vpon 
his vnskillfull mariners, & distroyeth both them & the 
ship. For you florish out three reasons, .1. as if Idolatrie [?], 
2. rebellion, 8. boTidage & slauerie, did proue anie mans 
faieth damnable. This is a reason of the euill effects, or 
worcks, to condemne the feible or weak wyttnes, which 
f ainteth being hurt in looking on, & dieth away, and to 
iustifie the doer & worcker of euiL/ For our corrupt 
nature doeth worck those euil worcks you mencion / and 
you say all the fault [isl] ^ in the wittnes or watchman 
against the euil, which is that grace of faieth, which God 
geueth the wicked to call, check & condenme them of euil. 
wherefore though it be dead, tho it [?] is vnable to geiue 
lyfe, or to lyue it selfe vnto further grace, yet thus far it 
is quick, in warning, accusing, & gryping their conscience 
to cal them to repentance and therefore that faieth is good 
of it selfe, & not damnable, & worcketh not euil. 

Nether is true religion exempted from iustifiing faieth, 
nether wholie from common^ faieth, for to beleiue, to witnes, 
to accuse, to iudge, mislike & condemne euil, are dueties of 

^ I supply 'is' here, aa a verb seems to be lacking. 
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religion, good in them seluea, & are fruicts, which of 
necessitie do follow commoti faieth. 

We proceed to the second qusdstion & second reason. 
Namely that they are sent of Qod, because they begett 
faieth or because they are means that others beleiue / 

In answering whereof the one writer is deceiued, in ^^ 

numbering two kind of sending as though there were no ..Sam. 19 [r] 
mo, because he can number no mo. But he shall fynd, that j^^^u 11. 51. 
there is a common ministerie of the word, or callinge !»• ^» 28. 
& sending of the wicked sometimes, as appeareth in the etc. ' ' 
margent, & by the scripturs befoi*e cieted [?] touching this 
matter/ For Cyrus wa^ a heathen Idolater, yet Qod 
stirred vp his spirit, & reueled his word & law vnto him, 
teaching the restoring of his people, & of his law & religion/. 
so that he is called the lords shepherd in Isaiah, and he 
made proclamation of his lawe, appointed skillfull men in 
the law, & ministred all things necessarie for the true 
worship of Qod. Now herein is Cyrus iustified & com- 
mended, & had faieth, & yet was a miserable Idolater, He 
was The Lords shepherd & messenger, I say, called & stirred 
vp of God, & yet an Infidel otherwise ^^. 

Secondlie he is deceiued, in mistaking vs, as though we 
iustified anie vnlawfull calling or sending or intrusion or 
vBurping/ If it were that some did vsurp, should we 
therefore snatch we care not at whom, as you do, or runn 
vpon ally which straight may receiue not theis your 
opinions 1 / 

Thirdlie he is deceiued in ludging men onelie by their 
natures, & nothing at all by their graces, in iustice & rigour, 
& not in charitie. For there is none so abominable out- 
wardly but the most regenerate in the iustice of God, & by Rom. 3. 
his owne nature, is as abominable inwardly. Should there- 
fore the regenerate man^ because of his euil, be condemned 
altogether. 

No more may the graces of the vnregenerat, as their 
knowledg, faieth, iust conscience & dealing in some things 
be oondenmed, for their ignorance, infidelitie, euil conscience 
& wickednes in other things/ If you say the vnregenerat 

c2 
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can haue no good conscience nor good worcks. Againe you 
are decerned in iudging good & leuili / For there is good, 
li k^?'4l fti ^y ^ common blessing, grace, or sanctifiing of that which is 
lona. 8. 10. * not simplie synne, and in this respect is that common f aieth, 
^001-^12^8 kJiowledg of the word, & conscience of euill men against 
Phil. 8. 4. 6. synne good, & also the worcks & dueties according, 
isa. 44. 28. allowable / But there is an other & more perfect good, 
Isa. 18. 8. namely by reconciliation in Christ, & partaking of his 
[?] 20. 28. ' spirit of adoption, namelie the good of regeneration & 
loh"*8^6^^" peculiar sanctification. And in this respect th« wicked are 
Rom. 12. 1. /. saied to haue no good, to do no good to be reprobate, 
2, Pet 1. 4 vncleane, accursed, & cast a waies./ The contrariemay be 
Rom. 11. 82. saied of euill/ Namely the euil of that common curse 
Gal. 3. 22, aiid iudgment of God, & the euil of that special reprobation 
T^b^K*? ^ prophaning, being voied of all spiritual right right [sic] 

Mat. 16. 24. of the church communion or couenant. The first euill the 
EccL 1.2. most righteous do suffer. For Christ did beare our curse, 
Ephe. 2. 12. 4 stood guiltie of iudgment for vs. And all both good & 
l^tus 8. 3. 4.' bad are subiect to the vanities, of this lyfe. The second 
^* ^' ^' euill is onelie vpon those, which are without, & no members 
nor breethren of the church. 
Luk. 19. Wherefore both the answerers err, mistaking the right 

sending & preachinge. For all men that haue anie talent 
or guif t, are called & sent to occupie therewith. 

Now if they occupie or vse their guift amisse, yet their 
sending & calling is good / & right. Also if they vsurp 
a further calling, then there right of pastorship will 
Hat. 21. 28. suffer [?] in the church, & make clame to callings vnmeet, 
1. Pet. L 10. ^YiQ-y do euil ; neuertheles their calling remaineth, namelie 
both the commaundement & the guift of knowledg or 
faieth in some measure, & the aucthorising of lawfull 
officers thereto appointed/. 

Wei our argument, they will make theirs or for them, 

And they runn them selues vpon the pikes for eagemes to 

haue it. For though they be rightlie sent, called, & com- 

maunded, yet it foUoweth not, that they should allwaies 

Mat. 21. 28. fullfill their callinge, or preach rightly & truely. As Paul 

^'li^il?^ saieth, necessitie is laied vpon me, & wo is vnto me, if 
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I preach not the gospeL As who say though the dispen- 
sation was committed vnto him, yet he might be vnfaith- 
fulL Likewise maniehane that common callinge. but f ewe 
receiue it, or faithfuUie obey it. Wherefore we hauing Luk. is. 28. 
first proued, that they haue a calling, yea a lawfuU & right £j^.^. 7. 
sending, it followeth of necessitie, that they so far vsinge 
it, as to preach the word, & by your owne confession to 
beget f aieth, it must needs be, that they haue the grace & 
calling of God, by the guiftof Ood, and by the commaunde- 
ment & blessing of God, do communicate & minister grace 
vnto others /. 

Also though they be not rightly sent in some points, 
I meane though they haue not thall [sic?] points order or 
orderlie message by the Church or by due couenaunt or 
brotherhood [changed to ' brotherly '] agreement yet they 
may preach rightly & truelie. And so you see that our 
argument is an edge toole, which hath cutt of your hastie 
catch, before you were aware /. 

We come to an other of your quarrells. Namely in 
makinge one quaastion of manie. For you dispute you say 
about hearinge the preachers, & we conclude the imbrasing 
of the word & ghospell/^^. Bead ouer our conclusions 
againe, and you shall fynd their lawfull preaching of the 
word concluded / Secondlie their sending and calling con- 
cluded. Thirdlie the blessing liking or allowing of their 
bringing of the ghospel/ Allso we sent you first the 
platforme; transforme it not, least it be a new matter 
of your owne^ and you send vs home a straunge child, in 
stead of our owne. The most skillfull Lawyers, will geiue 
leave to their Clients to tel their owne tale, and will not 
alter their cause & quaastions/. 

Yet also the qusastion you seek for, doeth necessarilie 
follow the conclusions you graunt. Which you misdeming 
or rather fearing, do tume you to shifts. As the one writer 
to denie all the assumptions / & so the conclusions. The 
other to graunt all & denie all, To make it suer, that he 
will be contrarie. And yet when all will not serue the 
toume, to take vp a new strift, least matter of answere 
should be wantinge n#n. 



22 A REPROOFE OF CERTEINE 

What a poring [1] make yoa in the Maior, as though 

... 1. a sophisme were in the words of the scripture. Take 

away your owne sophistrie, and vnderstand better, both 

Bom[r]. 10. the scripture & our meaning conceminge the same /. 
Namelie they are blessed that bring the same ghospel/ 
That is if they permitt & commaund the literal or writteii 

•..44.i8[f|. ghospel or word, as did king Henri the 8, he had therein 
a grace & was blessed. Likewise Cyrus an Idolater, was 

. . nu 1. blessed in commaunding & permitting the law[.] How 

much more blessed are they that preach the whole ghospel 
& that purelie, I meane truelie, as do soe manie at this day. 
Tea so far truelie as you your selues would haue them, 
saue that for hearing they agree not with you. 

We know the scripture speaketh specially of godlie 
preachers, yet not thereby excluding true preachers though 
otherwise vngodly, nether allso wicked magistrats com- 
maunding true preaching or commaunding the written 
word onelie, though through ignora[nce] not allowing the 
true & full preaching thereof/. For the beginning of 
the publishing or receiuing of the Ohospel, though in the 
smallest measure is good & blessed/. And here vnderstand, 
how blessed is to be ment. Namelie blessed as hauing 
a grace or blessing, Allso blessing is taken for the pro- 
nounc[iation ?] of that grace & blessing, & blessed for him 
towards whome the grace or blessing is testified. Also 
there is a blessing by reconciliation & regeneration in 
Christ. Wherefore they that preach the word in part not 
knowing the other part^ haue this first or former blessing. 
Likewise they that haue good will to all, though for feare 
or doubt they dare not or can not receiue all or wittnes all. 
Likewise they that preach or wittnes aU trueth, but lyue 
not accordinge haue this former blessing. But they that 
preach and practiss[e ?] also, are blessed by couenaunt of 
the church, or haue the blessing of the couenaunt, recoii- 
ciliation, & regeneration in Christ/. Yet of aU theis 
blessings is the scripture vnderstood/ 

Also our consequent doeth guird you fast, though you 
would be lose. For receiuing grace in some principal 
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point, & then innouating or falling from it, or with- 
drawing others from it, though the withdrawer receiued it 
not is a curse that disanulleth that blessing of communion 
in brotherhood, but not of the commoTi blessings & grace 
of that f aieth & knowledg of the word, which is still kept 
sound, nether of that common communion in the vse and 
practisse of those graces in some measure. Thus whether 
generallie you take it, as you di8tingguish[?], or particu- 
larly : /you are taken in the trap. For to bring anie part 
of the ghospel is a grace or blessing, & to bring it wholie is 
a greater blessing : And the contrarie doeth follow, by com- 
paring contraries, that to withhould anie part of the ghospel 
is a curse & to denie or withhould it all is a greater curse. 
Nether do you vnderstand that Pauls curse is ment, in 
respect of denouncing the iudgment or sentence of that 
speciall depriuation of the blessings or communioTi in one 
brotherlie couenant. For otherwise we are bound to blesse Mat. 6. 
our enimies & to pray for our persecuters, & to honour all j, pet. . .' 17. 
ine7i[,] which sheweth that there are blessings and graces, 
honorable in all men, while they lyue in this lyf [e] and 
especially their spiritual graces of knowledg & of that 
common faieth & conscience, which they haue or cause by 
their ministerie in others. Yet are they accursed from the 
bodie & fellowship of the church, & so to be iudged, & by 
occasion, when they hurt the church are so to be pro- 
nounced. Yea when their euils do more hurt to the church. Gal. 6. 
then their graces do good, we may pray for, or wish that 
God would cut them of. Neuertherlesse this is hard to 
iudge, and till Ood cut them of, we must not cease to take 
good by their good graces, & also by their emll deeds . as 
by euill magistrats and by all superiors set vp by the 
Magistrate, as by those emll preachers you mencion or 
meane. allso by our parents, maistera, neighbours etc. 

Further your proof e gathereth mynd for vantage. For 
we meane good preachers, not excluding the bad, and you 
name & meane onelie false worshippers, a. open rebells, 
3. and bond slaues[,] also we meane a common sending or 
calling of the bad, and also that peculiar sending or calling 
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by couenant & communion in the chorch^^. But you meane 
this latter sending onely, not vnderstanding or not remem- 
bring the first. Further we name preaching the ghospel, 
& you name euil practriss[. . .?] [= practices?] in worship, 
disobed : bo. . 

Whereas you call vs breethren, and say that we sigh 
& greue at badd doctrine, & teachers[,] Be it so. Do we 
therefore condemne the better for the worser, the good 
part, for the badd. Or do not you rather, answere your 
selues, euen by this one word in calling vs (breethren). 
For you meane, that we are breethren, onely in respect of 
communion in common graces, or of common brotherhood 
or neighbourhood/ For otherwise you count & haue called 
vs, no breethren. namely that we haue noe communion nor 
brotherhood in the church with you. Now we pray you 
allso, geue those better preachers, whome you say are so 
bad, the same liuerie or cognisa[nce] of brotherhood-^. For 
you must needs afford them, that common neighborhood or 
brotherhood with vs, seing that without the church, there 
is none other communion : except you meane that they are 
outlawes, & so by condemnation or banishment are quite 
thurst out of the common welth: & so haue communion 
with outlawes / 

But let vs see, how our owne alledging is most mightie 
against vs, as you say. Forsooth it proueth their minis- 
terie accursed, say you/, because they bring a new ghospeL 
But that our preachers do so, you can not proue as is shewed, 
nether will the disobedience or rebellion of some worser, 
proue that they preach not against the same things, which 
they do & practisse. Yea how your great strength is 
weakned & broken, it hath bene shewed you before. 
Namelye by deniing & disprouing your assumption / Also 
by graunting it, in respect of the euil which some minister : 
And yet the conclusion that we may not heare those euill 
preachers, doeth not f ollowe thereon / Nether that there 
is no brotherhood, neighbourhood, nor communion to be had 
with them, nether that they haue no spiritual graces nor 
blessings, no word, nor knowledg of the word, nor faieth. 
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nor conscience, nor commanndement of God, nor libertie to 
minister their graces to others, nether common promisse, 
nor sanctification of their graces to the glorie of God & 
vse of his people-^. 

Our Third place is That they preach the Law and pro. 2a 9. 
that therefore we may not turn away our eare 
from hearing it, least our praiers be abominable/ 
The one Answerer denieth the assumption, the other the 
qusdstion & the minor/ How contrarie they are, I lett 
passe. For error is guilebeaten & warbeaten. For one 
graunted it, the law, word & ghospell in their mouthes: 
yea that the diuels did publish it; and now the same 
man saieth, that the lawe in their mouthes, & the sacri- 
fices or presumptuous ministerie of Korah, Dathan & Abiram 
are alike. Nay, I wis are they not. For the word of trueth, 
yea the Lawe, word & ghospel of God, I meane the know- 
ledg & testifiing thereof, is common to all men, & lawfuU 
to all men as is proued before. But so was neuer the 
ministerie of the sacrifices. Further seing we vrge & proue 
their preaching of the law, & the hearing of the law, with 
what conscience can he thurst vs from the quaastion, whereto 
we hould our selues. For say we, they preach the law, they 
bring it, & haue some infirmities in preaching it, shall we 
therefore refuse to heare the law. Now because we ad not 
theis words (at their mouthes) which are in effect in the first 
part of the conclusion therefore saieth he we forsake the 
qusestion. For to refuse to heare it at their mouthes, 
which is your addition, And to refuse to heare it, for the 
infirmities of the bringers, which is our conclusion, is all 
one. or at least, hath necessariely vnderstood, a refusing to 
heare at their mouthes. for how do they bring it but by 
their mouthes. 

You are greiued at a slaunder. Bead our conclusion 
againe, and you shall fynd it a warning & not a slaunder. 
And by calling vs (good breethren) you signifie againe, that 
there is a common goodnes or brotherhood, & therefore 
a common communion with those that are without the 
church, as you count them and vs-^. which communion 
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both in the common graces of the word, & of the muti 
ministerie of those graces, if you refuse, noe doubt you^ 
refuse, condemne, & confound, all gouemment, authoritie 
order as it is proued before /, yea & shall verie often refus^^ 
the lawe & word of God / which God doeth some tym< 
reueile to the wicked enimie, when the breethren know i1 
not/ And which also the spitefull enimies, will, dare[,9 
& are glad to testifie against you, when your breethem 
parcial, or carelesse, or loth to displease, or geuen to selfe 
loue, & to like them selues in some things, which the enimie 
may iustly dislike. For the wicked Father, magistrate, 
preacher, neighbour, doeth often tymes know the 
& word of God better & further, then the good child, 
siibiect, parishioner, freind or neighbour/ And to refi 
to take good, by their teaching, preaching, counselinge. 
commaunding is to dispise & contemne the Lords ordi- 
nance herein, as is proued heretofore. 

But both do denie the assumption, the one by scriptures* 
the other by reasons of instance. 

How falsly the scriptures are applied, it may easilii 
psal. 50. appeare. For take away their colourable glose, or pain' 

set vpon them, & the naked trueth is plaine. As thus 
the Psalme They haue nothing to do to preach th< 
law (say they) therefore they preach not the La' 
Soe [?] first they conf esse, that they take the law in theirr-^^ 
mouthes, & thereby they conclude that it is not the \^^ 
which they haue in their mouthes /. 

Secondly because they have no right, to colour thei' 
wickednes by pretending & preaching the Law, Therefor^^^-*^ 
they would infer, that they haue no right at al to speake^^^j 
teach, preach, commaund, or testifie the law of God / Thit-*^^ 
error (or rather heresie if it be willfully stood in) is refutec^^^^ 
before. 




Thirdly they put no difference touching their right 
libertie to take the lawe in their mouthes. For The mos^^^ 



wicked by right & commaundement should vse & teach th — — ^ 
law, but haue no right to abuse it. Wherefore, by tha^^-* 
place in Dauid, the Law is not simplie forbidden to th^ ^ 
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^cked, nether withheld from their mouthes or consciences^ 
but onely the abuse of the law is forbidden / For meto- 
fijmice as they say, the deed or act, is putt for the manner 
of doing, namely the preaching of the word, for the euill 
manner of preaching it. 

Ton will say the wicked can not preach the word in 
good manner, & therefore haue no right to preach it [at ?] 
all. This subtilty is answered before/ And is a most 
\ notable heresie, if it preuaile so far, as to condemne wicked 
Parents, magistrats, preachers etc as doing no good by 
teaching the word to their inferiours, & so to denie all 
thanckfullnes to wicked superiours, as if they had learned 
no trueth, will or word of God of them, nether anie duetie 
of Qodlines. Wherefore their outward act of preaching 
&e trueth is good be the men neuer so bad good I say in 
it selfe, & good by that common sanctifiing of their graces 
& communicating thereof to Gods people, as Sauls and 
Balaams propheciinge & king Cyrus publishing & pro- 
claming of Gods law & word / etc. But yet not good by 
'^generation, nor by promisse of the couenant & iustifica- 
tion of that true faith in Christ, nor by communioTi in the 
fellowship or couenants of the church. 

Also with leremie you denie wisdome & ascribe foUie to 
the wicked, But wherein? Namelie in reiectinge Gods 
"^ord. For ether they would not beleiue, or would not 
Pi'each the trueth. 

Suerlie this is synne & foolishnes vnto them. And in such 
^^Uses we must haue no communion with them. The same 
^® answere, of your place from Isaiah /. 

^ow both the writers reherse manie abuses, And the one 
^c>eth charge vs & our preachers with them, & the other 
^^^ preachers onely. Them, whome you fynd faultie herein, 
*^^ can proue them so, no man will iustefie. I meane, 
^^oli wickednes they will not iustefie, yet their good graces, 
^^ their euil vices, may no man condemne: Nether may 
tti^y forbid a communioTi with them in Good, because all 
^^liimunioTi in euill is denied vs. 

Aether to heare them preach euil or vntrueth, is to 



( 
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communicate with them in euil, except, we yeild to beleiue, 
or obey there euill. 

And 80 those scriptures forbidding to heare, are to be 
lere. 28. 6. vnderstood /. For leremie did heare the false prophet 

Hananie, & said (amen) to his praier. That is, to that good, 
or to those words of his praier which might be taken well, 
he answered so be it, the lord ratifie thy words /, but yet 
he reproued the euill. 

And commaundement is geuen to trie the spirits, that is, 
1. loh. 4. 1. the preachers both good and bad, true & false, where 
hearing & trying of boath is commaunded, but beleiuing or 
obeing of error or vice is forbidden. 

And so is that place to be ment in lohn / my sheip 
Job. 10. will not heare a straungers voice. That is they will 

not obey nor yeild to his straunge or false doctrine / For 
if the hearing onely were simplie synne, or their willing 
hearing, then all fleing or auoiding of such euil teachers, is 
taken away. For both by hearing and iudging of them, 
do we fle them, nether may we or can we fle from those, 
whome we heare not or iudge them not by their doctrine 
or preaching /. 

You will say, you permit a hearing of triall /, but not an 
ordinarie hearinge. But you will not permit, adulterie, 
witchraft, drunckennes etc vpon triall / wherebye you 
conf esse that to heare false prophets is not simplie synne /: 
for nothing is simplie synne or vnlawfull, that may be 
done by occasion or not done /. 

If then you graunt a hearing vpon triall, or vpon a 
lawfuU occasion, you thereby graunt the qusBstion. For 
we require no more, but a libertie to heare by occasion / 
And if the occasion of hearing be ordinarie, then you must 
needs graunt an ordinarie hearinge. Also you may not lay 
such bondage vpon men, that they must runn to you, to 
shew you their occasion of hearing, nether to ask you 
leaue, & to hang on your mouthes when they shall heare, 
or not heare /./Especiallie seing it is not simplie synne 
to heaxe. 

You charge some preachers or rather the best preachers. 
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with greaous heresies & abases. Tou should name those 
best preachers & you must vnderstand those onely to be 
bad whome you know & can proue guiltie herein / 

But we know them to be better then; you can aflford to 
call them And therefore the quaastion is not made of 
particular persons whether good or bad / But of anie, and 
especially of good preachers hauing some infirmities yet 
also our special drift is, to proue that we haue our libertie, 
to heare the most wicked preach, yea to leame good of 
them, & to obey them when they counsell or commaund vs 
that which is good /. 

Yet here that flaming fier of yours, though we permit it 
to bume vp & consume those eleuen .11. sorts of the 
enimies, we must not thereby suffer you to driue it vpon 
oar lawful houlds. 

For thus we hould, & retoume a .11. for a 11. 

1. That to the worthie we may wittnes freely anie trueth / 

To the vnworthie, which seek extremitie of law against 
vs, we will wittnes that trueth which the law will 
afford vs, & vrge it no further, but to stop their owne 
mouthes, & to leaue them without excuse. Yea and 
no preacher hath further message to such, when they 
thorowlie knowe them to be such. & when they know, 
that the further trueth may better be taught in €ui 
other place, & to more meet persons ^^. 

2. n anie speake against Sectaries which are none, and 

also in their ignorance & blind zeale seeme to raile on 
the innocent, they do euilL Yet except they slaunder 
maliciouslie, & against their conscience & knowne trueth, 
and it be euident, that they do it of mere zeale & by 
name do not spitefully abuse anie, we iudg it but €ui 
infirmitie. 

8. If anie cloake their synnes by pretense of the Law, when 
as first it is not plainly tried & iudged by the law to 
be a synne, it is but an infirmitie. 

4, If anie condemne such domb dogs & their vsurping of the 
ministerie, & defend that baptisme being once ministred 
by them, need not be reiterate, but that by receiuing the 
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parties baptised, into the fellowship of the church, they 
are sanctified, as sufficientlie baptised /, this is no synne 
at all 
Yea if they them seines dare not, or will not receiue the 
sacraments of such minister[s] and yet defend without 
waiward bittemes, or persecution that others may bette[r] 
receiue of them, making no conscience to the contrarie, 
then without knowledg to refuse them, what grosse 
synne is it. 
6. If anie hould that not euerie Antichristian vsurper is an 
ynlawfull magistrat in a common welth, And that some 
being against Christ, be yet his substituts ouer the 
common welth what grosse synne is it ? 

6. If anie denie power & authoritie to a rash and contentious 

multitude, to haue their voice & rule, in matters of 
iudgement, which haue no iudgment, or are parciall and 
wicked, & can not vse their iudgment rightlie, what 
grosse synne is it ? 

7. If they teach that we may communicate with hypocrits, or 

grosse synners not sufficiently detected. & that in the 
sacraments, and that for no abuses we may refuse the Lords 
sacraments, but onely auoied the abuses, or the abused 
manner of communicating, what grosse synne is it /. 

8. If anie hould the Bysh. & the Commissaries, to be ministers 

of iustice, and to haue a fatherlie, & honorable right 
therein, what grosse synne is it 

9. If anie do dislike the superstitious & needles caerimonies in 

ordination & yet also acknowledg that the Byshops may 
call, authorise, trie, confirme, & warrant by testimonie 
the sufficiencie of ministers / what greuous synne is it. 

10. If anie hould that Eliakim hath an aduersarie which doeth 

withstand his keies, so that the free vse of his keyes. 
is letted, but the right & power not debarred what 
greuous synne is it. 

11. If they hould it a greater synne to communicate in commom 

familiaritie with detected wretches, then in the sacra- 
ments with hypocrits or wicked persons not sufficiently" 
detected, what greuous synne is it >^. 
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^ M^e should thus go oner the rest of your chargmgs, 
^e delt as soundly to proue the message of theis worser 
tiinisters^ as you do to disproue it. But whereas by their 
tiill doings you would disproue their true preaching, or by 
oixie leauen of false doctrine, wholie pluct from them all 
mowledg of the word & law, or all libertie to testifie 
2: ^ttnes the law & word of God, or also all libertie from 
•tellers to heare them, is toto [sic] vnreasonable >^. 

Tou say further that God hath his temple peculiar 
fc proper for the preaching of his law. And thereby con- 
drtde that in their euill ordered meetings his law may 
:iether be hard nor preached /. 

In deed you saied somewhat, if God had not appointed 
Etll places, persons, meetings, & affaires of men to haue, vse, 
& verifie his word. Tea in those groues & hill altars you 
i^ame should or may his word be published, but not his 
sacrifices celebrated. 

Wherefore we twitch you, with your owne bonds. For 
*^fore you can bynd vs to proue the disordered meetings 
^*» you call them to [?] be churches, you must proue, that 
* communioTi in the groue or hyll sacrifices, is as free 
^ that common communion which all men ought to haue 
^ the commoTi ministerie of the word : & allso you must 
proue that some places, persons & meetings are exempted 
from the ministerie & vse of the word /. which if you 
pJ^oue, then the same persons or meetings are exempted 
^hereby from synne, for without y* [?] word or law synne 
^s no synne. But we suppose that fewe preachers, are 
^ grosse, as to iudge all of their parish or parish meetings 
*Q be the church. For some they hould excommunicate, 
®oi3ae recusants, some they know & see to be condemned 
prisoners, some atheists, or turcks or strangers of a Strang 
J^eligion^ & open masse mongers as be the Portucalls 

Sat that none in or att their meetings should be of 
^*^€ church of God, is more grosse. 

You proceed from our first maiors & minors, as you terme 
''i^ein, to our monsters. And I pray you what monsters/? 

^orsooth it is no monster to condemne the popish 
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ministerie, & yet to iustifie a common & lawful! ministerie 

both of Papists & others to read & preach the scriptures. 
2. Nether can you proue it a monster, to say, that the 

Papists might beget faieth, if they preached the word, 

80 truely, as it is now ordinarilie preached. 
8. Or that wicked men may preach that word, which may 

or doeth beget faith. 

4. Or that we bynd the spirit, because we say that the 
spirit doeth worck faieth sometymes by hearing wicked 
men preach. Whereby we vnderstand that much oftner it 
worcketh faieth, by the preaching or conference of good 

5. men/ if they may be had. Now you slaunderously peruert 
our words, as though we saied, that such meanes could neuer 
be had. No sir, we meane that they or you which were 
first reclamed to reforme others as you bragg in the points 
of faieth, did leame or receiue that faie[th] onely by hear- 
ing or reading those preachers sermons or writings, or the 
written scripturs, from their hands & custodie, & that by y* 
worcking of the spirit withall. 

Nether may you say that the first reformers of others, 
had this faieth by good preachers or good conference, 
For then, were they not the first, seing good men were 
before them in that worck. Nether say you that we forget 
Christ the first of all, For inwardlie by his spirit of grace, 
we know he is first. But his word ether written or preached, 
& red or hard, & that by the ministerie or from the minis- 
terie of Bad men is the first outward meanes to the first 
reformers of others. Yea euen from their preacliing onely, 
by means of the spirit, wcu3 the first worcking of faieth. 
For though we iudge that faieth may be by readinge, we 
meane that iustifiing faieth, when a better means is wanting, 
yet that common faieth of the written word, or common 
conscience & beleif e of the scriptures, is by hearing, we say 
not onely by hearing but first by hearing. And that the 
other iuatifiing faieth which sometymes may be by reading, 
when their common preaching is wonderfully corrupted, is 
first begun & grounded on the common faieth, which com- 
mon faieth is first by hearing. For we can beliue [?] no 



SCniSMATICAL PERSONS 33 

'written doctrine, yea we can not know, no more then 
infants, or sucklings, what this word (God) or (faieth) or 
(creation) or (redemption) meaneth,no not so jnuch as what 
this word (heauen) or (earth) or (water etc) meaneth, if we 
neaer had hard of them, nor talcked of them with others. 
For who did euer leame his owne natiue speach, by reading 
on^ly, & who can leame a strange speach by reading if he 
haue not his owne naturall speach first So that what 
stratinge words he first readeth, he knoweth them not, but 
by the like in his owne speach. And his owne speach he 
^^^derstandeth not, & beleiueth not but by hearing it 
spoken/ So theii it is plaine, that the common faieth is 
fyrst by hearing the word spoken or preached, or talcked 
'^T>on, .which is a preachinge. For the common words 
hereof, are knowen & learned first by hearinge, & the 
ooQamon meaning & sense of those words also ; And there- 
fore without hearing first, it is impossible to vnderstand 
^e reading of the scripturs. 

Nether here let them reproch vs with contrarietie, be- 

^^tise we haue written, that faieth is not by reading 

fii^, but by preaching, againe that iustifiing faieth may be 

^y reading first. For both sayings are true, & not con- 

••^Urie. For that common faieth, must needs be by hearing 

^i^, & the iustifiing faieth, though most vsually it is by 

^earing lawfull & good preachers, yet sometymes when 

So<ilie preachers are not, then that common faieth being 

^*^t had, the other may be by reading or meditating on 

7*^^ scripturs, when Gods spirit worcketh withal. Yea and 

^ this respect it may alwaies be saied to be by hearing 

fi^^Bt, because it is grounded on the common faieth, which 

iB first by hearing. And this we see by experience, because 

^^ey that are borne deaf e, & could neuer heare, can neuer 

^l^o leame to speake, nether to read, vnderstand or beleiue 

^^ scriptures, nor to haue faieth & beleif e of their redemp- 

tioxi in Christ. And they are saued if they be of the 

^virch, rather by the promisse as infantas are, then by 

^eir faieth, which, without hearing faieth preached, they 

<^««i not haue. 
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6. . Also it is no monster nether blasphemie, to aeknowlei 
other means of f aieth, besids hearing of euill preachers, 
yet to denie other first means, of that common f aieth 
the first reformers, when no other can be shewed before: 

Tea we doubt not, but that iustifiinge faith may 1 
wrought by bad preachers, if they preach it truely. 

Whereas you obiect f eare, when we stand to the combal 
and bid yon prone your faieth by readinge, / you do butcw 
before the stroke, when we bid you wound vs, if you can 

But you strike vs with a wrong rod, when you f abii 
our saying, namely that simplie or peremptorilie, we denii 
other means. For we saied not, that there is no otii 
meanes, but that you which are first reformers, or i 
which were first reformed had not other first means, k. 
though (first) be not named yet when we follow you, en 
from your selues, to your reformers, & from them^ to th< 
first conuerters^ you must needs vnderstand theis won 
(first or first means). 

Also when we excepted reading, by your owne oonf essi< 
(if you could proue such reading) we shewed you a sei 
for your blow, before you could reach out your hand 
geiue it vs. This is not feare, and yet it is no gn 
tK)urage nor valure [valor] to be bragged of : vaunt i 
you of the contrarie. 

But while you proffer, & can geiue no blowe, behoi 
you take a blowe. For we bid you proue your first f ai< 
by reading, or by anie other means, then the preaching 
named, & you can not. You shrinck in the wetting 
You bynd not your faieth to reading you say, or to o 
ference, or to whatsoeuer means. Onelie the spirit ] 
acknowledge a meanes, and God the geuer. 

Beware of monsters your selues, which so redilie < 
pike out monsters of right shapen matters. For as bef < 
BO now againe you are in trauaile of a monster, and wo 
bring it forth, namely that Qod doeth or may worcke fai 
by his spirit, without anie outward me9iis whatsoeuer. 

For you magnifie preaching, reading, & conference, 
hjnd. not your faieth to such means /• Yea but God b 
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Magnified theis means so much, that without them all, or 

^me of them he neuer gaue faieth. And as you will 

filiewe your faieth by your f ruicts & good profession, so 

must you not denie, nether by shifting, toume away from 

ifae fathers or meanes vnder Qod of begetting your faieth. 

If you do, beware least your faieth be base borne, which 

as a bastard denieth or knoweth not his father <^. 

!Che other writer, saied before that we neuer brought 
proof e of our minors or assumptions / And now he con- 
feaaeth that we referred it to this place, And therefore 
n^Hfit needs relent of his former chiding /namely for our 
b&re assumptions, & for weariing him so much, to denie so 
of tien the assumptions. So now as one wearied before 
h^Jid, his strength no longer serueth him. He can nether 
s^Oj nor hath breath sufficient, to testifie, how the instance 
of begetting your owne faieth by the preachers, should 
piXDue that they beget faieth, 

or els, how this instance of begetting faieth, should 
^ffer from the quaastions or conclusio[ns] named before. 
But we pray him to wype his eyes & looke better, whether 
c^e of the quaestions or conclusions were of your faieth 
batten, & not rather the 1. conclusion, that they preach 
the word; the St. that they are sent of God. The .3. that 
they are blessed as bringing the same ghospel. 

Also the first writer answereth doubtfully, as if by 
reading & conference your faieth might be begotten. But 
I pray you by what conference? with those which are 
reformed, or with the vnreformed. If the conference of 
the vnreformed do beget faieth, then you graunt the 
assumptions & by consequence the qusBstions, & vndo so 
manie knotts you haue knitt, against the vnreformed. If 
you meane the conference of the reformed, you againe must 
answere, & resolue vs how & of whome the first reformed 
were first reformed, or had their faieth begotte[n.] 

We request a proof e how you haue your faieth, & you 
bring profe, that you haue faieth. If by your waiward 
condemning, bitter reproching, and contentious withstand- 
ing of some speciall doctrine of faieth & good order, you 

d2 
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renounce not the true faieth, we will also iustefie yoca.x' 
faieth. But if faieth, be neuer so much your right, yet ix't 
may please you to shew, how you came in possession of 
that right. If you be speachles / now at this qusestion y/ 
what will you be, when the ludge shall demaund, how yoxi 
came in among his guesse [guests ?]. 

But why did your fellow writer or rather corrector of 
your writing, omitt your of t[en ?] charging of vs for prouiim^ 
the qu8Bstion by the qusBstion /. He saw well enough, the^f* 
when the first qusBstion is vrged from quasstion to quseei* 
tion, & the reasoning is so far come, as it may well proceed, 
that then the last quaestion may foe put ouer to tlxe 
answerer, if it be a qusastion of particular instance ; & y^1> 
thereby nether begging of the qusdstion, nether reproch of 
prouing the quaestion, by the qusestion doeth follow / 

Otherwise your owne assumptions or minors being lef^ 
to iudgment & not proued, or being proued[,] if the proofo 
come in quaestion & be denied, or if the second profe l>e 
proued by a third reason, &'that third, by a fourth, & th.Ai^ 
fourth be so plaine, that none can denie it, nor answene 
against it, or if the second or third be so, why then belike 
we should brable, as you do, that you foegg the quaastions 
or proue the quaestion by the quaestion / For how manie 
quaestions, & weake or yaine proofes do you leaue as 
graunted, & proue them not at all. 

But this is it to begg the quaestion, or to proue the 
quaestion by the quaestion, when we seeme to bring a ne^ 
matter or proofe, and yet it is nothing els but a repetin^T 
of the head & cheife quaestion / first moued / This we 
shewed before, was none of our fault, but rather yoiur 
8launder[.] For we nether repeat the cheife, nor anie 
other quaestion, to proue it self by it self e. but we hang 
in quaestions as falling out to be skanned; not as repeating 
them, but as vrging them to proue an other, & not th^ 
same quaestion. as this, (They haue begotten faieth in yoa 
& vs, therefore by this instance or example we proue that 
they beget faieth) Then also, (we proued that they preach 
Gods word, because they beget faieth). Now all theis axe 
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three aeueral qusestions, & not a repeating of one question 

to pioue it selfe. Namely the first, They preach Gods 

j, wori the second, They beget f aieth. the third, In vs, 

in yon, & in others they beget it, or haue begotten 

|; it Now this last being a particular instance of experience 

except yon can answere by experience, that you haue had 

kfltL 7^^ &ieth, by meanes of some reformed like your selues, 

ft them allso of other reformed, & so fetch a genealogie 

&om far as do the Papists, /you must needs oonfeese, that 

the vnref ormed do & may begett faietii, & that therefore 

L oor ordinarie preachers, whether reformed or vnreformed 

|. loay beget faieth. For your shift of turning vs out for 

^Sgeis will not seme you 

Abo in this matter you thurst the papists from their 
^tj & would pull ys after you into a wrong paradise. 

For I pray you, might not the Papists aske, how Luther 

^e by his faieth. In deed by that qusestion^ they might 

^ instifie their popish church, & condemne the true 

^tirch and if we should therefore aske you tiiis qusBstion, 

^er to iustifie wicked preachers & their vnreformed 

People, or to condemne you, or anie other, in anie good 

S^^^Gice, or course of reformation, we should do euill. Neuer- 

^elesse Martin Luther & we also might emswere that 

^^Iiestion. Nether may we fyll vp our brests, with such 

^ swelling or fond conceit, as ether proudlie to refuse to 

'^^^swere this qusastion, or to put it of with this shift, that 

^^^^^ faieth came as it pleased Qod, namely by his spirit, 

^^t the outward meanes, we know not, or acknowledge 

^^/ For QfoAes spirit is not tyed to outward means/ 

Nay rather more wisely & truely we might answere, 

^^ the wicked papists might beget a common faieth in 

Sieat measure, & might minister manie graces to other, & 

ihea Qods spirit, by our reading, meditating, & conference 

of the scriptures, or by opening the mouth of the enimie, 

io wittnes the faieth so far as our preachers, may beget 

tiukt lyuely & iustifiing faieth -^ This I say may be, & yet 

nether the papists, nor our owne worser preachers c^ 

take vantage therel^r, to iustifie their synna / I meane 
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that though they may iostifie that they haue common graces; 
yea spiritual graces of knowledg, conscience, & outward good 
deeds according /yet they are but to their greater condemna- 
tion /& are nether graces nor good deedea of regeneration 
or of iustification in Christ, nether do warrant them to be 
the elect people of Gk)d tyll they repent. And therefore 
by name we may wittnesse of what preachers we had 
both a faieth & a conscience against synne begotten in 
vs, & yet neuer a whit more iustifie that preacher td be 
a good & godlie man except his lyf e be accordinge. 

Tou say we obiect our phantasies, and yet say they are 
lessons taught ys of our Babbies, & none of our owne /. so 
you would quarrel you know not at what, & vaunt of Aetnaes 
or kingdomes you grou^d vpon, which can not be stirred 
We Haue assaied your mightie mountaines or bullworcks 
in theis qusBstions, and fynd them to be clouds of dost 
mounting vp with the wind : but in deed haue no force of 
inuasion or conquest, as the blustering of yours maketh shew. 
For oi)ie blustereth out, that we devise a lewd & erroneous 
distinction, as diuiding the inward & outward kingdome of 
Christ/ 

The other chargeth vs with a f oule & dangerous error, as 
if we mode a separation or temporal distinction of Christs 
outward & inward kingdome /: and in charitie he saiethhe 
would purge va 

But do we name theis words (diuision or separation)'* 

They are your owne wordes & rather blowen from the fier of 

your owne quarrels, then cominge or gathered of our words 

Luk. 17. 20. or meaninge. The inward l^ingdome of Christ we acknow- 

Luk * 17.* 22* ^®^8 / ^ Christ also saieth, the kingdome of God is within 

you. Aud the outward you dare not denie / yea saieth 

Christ ye shall desire to see one day of the Sonne of mani 

but shall not see it ; noting thereby an outward & visible 

Psal. 27. 4. 8. state of bis kingdome. Which outward kingdome, appearing 

most, when Qods people are mett, is called the face of Ood, 

as in the Psalme / 27, 4. 8. which also in the same psahne in 

called the faier bewtie of the Lord/, because of the outward 

shew thereof. 
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Well then a plaine distinction of the kingdome of God 
IS made by God him self, yet this distinction one of you 
calleth (nice) & the other temporal, & both call it a diuision 
or separation And why so ? because we make qusBstion, 
whether the inward man, must be first reformed before 
the outward, & so the inward kingdome must needs be 
in ech man first, before he can be of the outward. Suerly 
peace & quietnes with such men will be nice & tickle, 
which them selues make so nice & straunge, of our plaine 
words & good meaninge / 

For you would mi^e vs & others beleiue, that we say 

there may be an inwcurd kingdome, contrarie and diuided 

from the outward /. our words haue no such shewe. But 

we preuented a cauill, because in reasoninge you yrge that 

you haue the outward kingdome, namely your good f ruict^ 

& good profession/: as who say you need not stand to 

discusse how you came by the inward kingdome namely 

faieth and a good conscience / Nay say we, you may not 

thus shift of our qusBstion or proof e. For you could not 

be reformed, to be of the outward kingdome, but you 

must needs haue the inward first, namely faieth and ' 

a good conscience / Now if you came by this inward 

kingdome by meanes of the preachers / Why are you 

vnthanckfuU & iniurious to denie that anie good grace 

doth come from them* If not from them, then shew from 

whom[e?] or els say you can not, or will not / & so ac- 

knowledg the flame of your Aetna to be quenched. 

Your owne proof es are against you /• 

For that inward repentance and amendment, was both Mat. 8. 2. 8. 
preached & receiued, before the outward amendment 
could be 

Also the spirit, & the inward gra^e is firat, before the 
outward grace can appeare by anie out ward amendment // 
And your selues do acknowledg the conuersion of hart, 
before the outward amendment / 

And that outward practisse according to the inward 
turning & callinge / doeth shew the inward first / or els, 
how should the other be according to it/ ^ » . 
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4, ' Likewise the guift of the talent, before the vse thereof 
the lighting of the candle before the shininge. 

5, Inward obedience before the outwcurd / 

6, The inward conscience before the outward lyf e / 

All theis six pollishings are but euen the same one thinj 
we saied before : One face I say, painted of you, to chan| 
it from the natural or first hew, as though you brou^I 
six proof es against our qu88stion which are but eueu tl 
quaestion it self, namely that the inward kingdome is befoi 
tiie outward /. 

And so you graunt, but yet with a philosophical! di; 
tinction, of first in nature, but not first in tyme. We wi 
here a litle stand to answere it, whether that whicL b 
nature is first, is not also fyrst in tyme. This we sa 
from Diuinitie, that seing tyme it self e is a natural thiig 
that is, a thing or estate which hath consisting & beu 
from God the creator, & is the general estate of all thii^ 
in nature, by difference of continuance / that therefore, ; 
can not be seuered from nature. Tea let philosophic 
vanitie geiue place to diuinitie in this point /. I know he 
largelie some take nature, namely for anie substance| 
essence, or consistinge. And so will haue Qod the Fathe 
by nature to be before the Sonne /but not in tyme. y< 
and call Qod nature, or at least say there is a nature of God 
But all theis errors, will easilie toume a syde & go downi 
ward, from wheno[e] they came, if we know what natu:] 
is /. For nature, is not anie substance or consistinge, bi 
onely that thing or estate & consistinge of things, by destini 
whereby they haue their being beginning & continuanc 
according to their kind. Now we know that God is n< 
among the kinds and sorts of things, nether is subiect \ 
destinie, nether hath anie naturall being beginninge or coi 
tinuance by kind, and therefore is not nature, nether is « 
anie natural consisting, but rather is aboue all nature, & 
the author & founder thereof. [About eight or ten lin. 
have here been blotted out.] This is nature, And this I m 
forced to write, because of your vaine distinction, wbL^ 
would hurle out tyme, from nature, and admit a distinctic 
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ais though the cause were not in tyme before the effect. 

Forsooth you would tripp vs, as iudging or saimg that 

tliere is a tyme of euill, betwixt the good cause & tiie good 

effect / And so name minuts of tyme & houres, as though 

we ment, that moneths & years might be betwixt the 

in'ward kingdome and the outward / No, no : we meane 

not first in tyme as putting a space of tyme betwixt / but 

that the inward kingdome in him that is reformed inwardlie, 

is hefore the outward, before it, I say, & that in tyme but 

yet the outward immediatly following thereon/, & no 

nunute or title of tyme between / yet we meane not, but 

thai> betwixt the beginning of the inward, & the perfection 

of the outward, there may be & is a tyme & space /not of 

syxuie to the regenerate part, but of profiting in righteous- 

nes, /iyM it come to perfection, which perfection is not in 

thia lyf e, but when the soule is with Christ / Yet here we 

^d these distinctions of first in numbering or naming anie 

thing, also first in order, and first or chief e by comparinge / 

j^e know that a thing may be first named in speach, which 

^A xiature by creation is not first / except we meane the 

^^^^tural estate of tyme in naminge whereby it is called 

™Bt, and so the first naming is first in tyme / Likewise 

'^^ching first in order, & first taken for cheif e, if we vnder- 

®*^Jid a natural order by the cause & the effect following, 

th^xi by first is ment firat in tyme /, also if we vnderstand 

. ^y order, the course of our art, meaning, or speach, then 

^^CLt which is first in all theis, is fyrst also in the tyme of 

^^ theis / but first taken for cheif e, is a metaphor, by 

^^^s^mblance of the first or cheif in roume, callinge, or birth 

^*^- So that if we speake properlie, what so euer is first in 

^^tttte, is also first in tyme / Also the cause is in tyme 

"^^^ore the effect. For we shewed before, that in nature, 

**^^ estate of things by tyme, is common both to their 

P^^tiliar being & consisting, & also to their vse & occupiinge 

^y causes & effects/ And therefore also Salomon. Ecclesi. 3. Eccl". 8. 1. 2. 

^*^pt[er?] doeth ascribe a tyme, both to the cause of ech 

wiing & to their effects, and distinguisheth nature, by the 

^^^Sinning, course, exercises, & endings of things by tyme, 
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& nameth all theis things in that chapter. / Whereby it ia^f M 
plame, that if the cause haae his tyme, & be before the^^.fla( 
effect, which also hath his peculiar tyme, then the cause in ^--^li 
tyme is before the effect/. Neuertheles the cause not yet ^-^ 
come, or not yet in worcking, may be after the effect which 
is come to psAse: but not after his owne proper effect/, 
nether the effect before his owne proper cause/ Aikl 
whereas some may cauil, that heat is an effect of y« fyer 
which is the cause, & yet is not in tyme before the fyer, 
but with the fier, we answere, that that same heat whidi i 
an effect, we meane that heat which eometh from the fier^ 
& is in the aier or obiect to the fier is in tyme after th€ 
fier : I say the beginning & continuance of the fier, is the 
beginning & continuance of that heat, & therefore ether b; 
the beginning or by the continuance is before that hea' 
by distinction of tyme/ yet the swift worcking of thi 
cause, (that is of the fier) to the effect), is such, that th 
difference or space of tyme, is rather discerned by reaso: 
then perceiued by sense or feeling / But there is an oth< 
heat, which is in the fier it selfe. And this heat is not 
effect, but a facultie, qualitie, or adiunct as they terme i 
of the buminge or fierie matter /and so the being or ooi 
tinuance thereof, is together with the subiect, matter i 
substance, for they both make one thinge, & therefore a' 
together / The like may be emswered to other 
cauils. 

Theis things I am loth to discourse so largely, but mu^-^^cich 
more vaine philosophie in you then this is, whidi yet iB nfzsiot 
espied, shall hereafter heap vp much more busines to yo^^3iir 
answearers [?] ; and not onlie astonish them that such as 

you & so manie of you should be beguiled with them bo 
longe, but also as raging wanes dash vpon them» t' v fl 
by Qods help, they haue sent them downe to that gu-.^^e 
beneath, & turned their streame to that hellish lake, wheE=sce 
they shall neuer retoume/ 

A third obiection of ours you answere by loosening lf\ 
our consequent, that is you denie those to be the preachors 
conuerts, which being priuate brethren might haue preaeb©^^ 
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o you, & reformed you / & so denie all meanes of your 
onueredon to be by the preachers. 

But I pray you doeth a doubt or demaund confute it 
elfe, when the answerers dare nether say, yea nor nay 
o the cheifest part thereof/. 

"We demaund or put case [sic], whether you were re- 
'ormed or had f aieth by the preaching of priuate brethreri 
k you say nothing to it / onelie you say the antecedent 
ionfuteth it selfe: but the first part thereof you scale 
/p, as not lawful to be spoken of / For you acknowledge 
>hat priuate brethren preach vnto you, which matter we 
oaoue not to you, but whether they haue begott faieth 
3r no in you. this knot first you must lose, before you 
lose our consequent / Wei Luther you say was conuerted 
without preachinge / but here we go betwixt your proof e 
& your conclusion. For Luther had neuer bene conuerted 
if he neuer had hard preachinge. yea he had not knowne, 
so much as the name of Christ or of Qod, had it not bene 
tould him by priuate or publique preaching/. If he had 
bene among painims or pagan people, where was no rumor, 
talck nor preaching of Christ, he had neuer knowne Christ/. 
Tea we know that al christian or common knowledge, 
faieth, conscience against synne, by that common prof essioT^ 
of common professors, is a kind & measure of conuersion 
from ignorance, infidelitie, & atheism[e,] yet is it not that 
conuersion of reconciliation & regeneration in Christ. 
Neuerthelesse both this special faieth & special conuersion 
is grounded of that common faieth & common conuersion. 
For first we must needs beleiue that God is and that he is Bebr. 11. 6. 
a rewarder. etc. as the scripture wittnesseth, before we can 
come vnto him. That is we must haue that conmion faieth 
first, of God / & Christ, & of his iustice, goodnes, will 
& word, before we can come neare vnto him by that 
Lustifiing faieth. Wherefore without preaching it was 
impossible that Luther should beleiue /. For God hath 
appointed & sanctified preaching, euen in the mouth of the 
kicked for the good of his children /. For by miracles 
shall not faieth be wrought in theis latter daies, as Christ 
also saieth that blessed are they that beleiue & see no 
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miracles / And though faieth might be confirmed by 
loh. 20. miracles, yet the first worcking of all mens faieth> must 

needs be by the ordinarie means of preachinge the word /, 
as we proued before / Wherefore it can not be, that God 
should worcke or geiue faieth against his owne ordinance, 
will & word /. 

Now your conclusion, which you would make ours, or at 
least like ours/ is to gape before vs, that we might fill your 
mouthes with wind/. For we are not so madd, as to fyll 
vp your mouthes with such vanities, tiiat anie may be con- 
uerted without meanes. yea we maruel what garish mood 
doeth carie you so swiftlie, to runn after hadlwistni 
For we stick on nothinge so much as vpon the ordim^e 
& lawfull meanes of faieth & conuersion /. It is you 
rather that say plainely (as before we noted) that you 
will not tye faieth to anie means what so euer /. And it is 
dotage in you to say, that to be conuerted by the preachers, 
is all one with your conclusio/i as if we saied, that there 
may be a conuerting without anie means at all /• Nay sirs, 
your owne rash sentence, you may not ascribe vnto ys. 
And that which seemeth no means of grace, faieth, con- 
science, & conuersion in your eyes, must not be thurst 
in our faces to put out our eyes/. 

A part of our antecedent, you wil make to confute it 
selfe/. They were the prea^jhers conuerts say we, They 
are turned away from the preachers, say you / So your 
contrarie saying, you would haue to confute our saying/ 
suerly, yea, on our syde, &, nay, on your syde is a slender 
confutation/. But you imagine, that we graunt them 
turned away from the prea^^hers & therefore to be none of 
their conuerts/. A subiect that tumeth away from our 
prince, is still a subiect, The vnnatural child that denieth 
his Father & tumeth away from him is still a child. You 
see therefore, that your proof e of contrarietie, is but a bare 
nay, & not contrarie /. For they may be their conuerts, in 
faieth, & knowledge, & also in obedience to that word of 
faieth which they preach, & yet toume away from the 
wickednes of those that remaine wicked /. yet also if they 
toume away from thanckf uUnes towards them for y^ good 



SCHISMATICAL PERSONS 45 

tiiey haue done them, from honouring of ihem in their 
good graces [1], & from all lawfoll oommnnion in that 
minuterie, vse, & calling of the word / they are rehellions 
tnmelMeks & not godlie tomeawaies. Also this is not 
oontrarie, to be a connert of the preachers, by their tme 
<ioetrine, & yet to tome away from their wickednes, / if 
they be wicked. For the pr^tching of the trueth, by the 
"wicked may conuert, yea euen so far, as to leaue & toome 
Away from those their enil deeds which their good words 
do condemne. But you may not hereby wynd vp a 
vantage, that because their hearers, are turned away from 
their euill deeds or els from their euill doctrine in some 
part, that therefore their good doctrine, being taught so far 
^ it is, might not or hath not oonuerted them /. 

And suerlie a print of shame may be sett in their faces, 
which blush not to say, that nether faieth, nor conscience, 
nor zeale, nor obedience, hath bene wrought by the 
ordinarie preachers. 

7ea your owne conscience, we are suer, will bourne & 

sting in you, as lyinge against the spirit of grace, if you 

say, that your harts haue not some tymes bene inflamed 

with a zeale of Gods glorie, with a conscience against 

synne, with a ioye in that faieth & knowledge which you 

haue learned & receiued at their sermons/: Tea and that 

this faieth, conscience, zeale & ioy hath a long tyme con« 

tinned & wrought strongly in diuers of you, euen to a 

redie willingnes to obey so far as you knewe. yea to do, 

worck & practisse with strift & much care, and all this by 

meanes of their preaching/ 

Tet further we say, that your owne harts do tell you, 
that you haue no knowledge of anie abuses, against which 
the preachers haue not, & do not most vsually preach & you 
learned that knowledg of them. For though some preach 
some things corruptlie, & the same men do some tymes 
stand with and against one & the same abuse / Tet the 
better sort & greatest number haue left no abuse vntouched, 
but with much zeale & great patience haue cried out against 
them in this age & suffered persecution for them in former 
ages as some by fleing their contrie, some by losing their 
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liuings, place & standings, some by imprisonment, arraign- 
ment & burning at the stake/ And though by weakenes 
or hypocrisie they should some some [aio] of them tume 
backe from their former zeale/& do hurt, as before they 
did good, yet that good & grace they haue wrought standeth 
stedfast in the better or constant receiuers, nether may 
those receiuers alledge saying, we are turned away from 
our first teachers & prea^^hers, for they are naught, & what 
good did we euer take by them / 1 
Em. • • • But cursed be he, saieth the scripture, that saieth to his 

father, what hast thou begotten & to his mother what hast 
thou brought forth : 

Tet you without f eare dare vaunt, and mocke them and 
vs, first in pulling from them their credit, & then bidding 
them get it againe if they can, also in reprochfull deniing 
of that f aieth & knowledge they haue taught & you learned, 
& then daring or facing them to proue it. 

And as you by catalogue of their false doctrine, & evill 
abuses, would proue that they b^et not f aieth, so may we ^ 
proue by a oontrarie rehersall, of their true doctrine, & thee 
good efiects thereof, that they haue begotten f aieth, /& stilU 
do beget it. 

Also Because experience must needs be the prof e of this 
our rehersall following, we protest the experien[ce] of ouc 
consciences vnto you therein, & by oath are redie to con— 
firme it, & also appeale to the common experience of others^: 
that we write nothing fainedlie in theis points following^ 
but euen as we haue felt & tried them in our consciences. 4 
so we wittnes them to you. 

Namely that we haue hard, knowne, & trie£ 
the preachers by manifest experience, to hau^ 
taught & by practisse endeuoured against alJ 
theis grosser or more greeuous abuses & doctrine 

f oUowinge / And also haue truely taugh[t] th 

points & grounds of true Religion in mann^ 
as foUoweth /. 

The greuous abuses, & heresies th 
haue condemned are theis Whi 
we will first reherse/ 
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1. ^y haae taught and do teadi that witiioat the w(xd 
<tf God, there can be no church of God/. 

2. !niat they are hereticks & no tme Christians^ which 
denie or debarre the wcml of God, or bring it into 
misentble bondage of mens dispensations ft traditions 
against the word[.] 

& Thattheyarevnderthethraldomeof Antichristwhich 
geine oner their libertie & care ether to confeese & 
testifie the tme religicm, or to piactisse the same. 

4 And that therefore Atheists & prophane perscms are 
most detestable. 

5. And that tiiey which fall to infidelitie & Faganisme 
from the tme religion, ooght to be pat to death, 

6 Yea they denoonee them no breethren, which obstinatlie 
refuse to heare» iadge, & leame the tme religion being 
orderlie ft safficiently offered. 

7 Also which are obstinate rebells against the law ft 
word of God once receiued. 

8 Schismaticks & f orsakers of the chnrch of God. 

9. Likewise they that isXL to Idolatrie, from the true 
religion / or are false worshippers, ft herein also they 
condemne the masse. 

10. Which seeke to new mediators ft intercessors for vs, as 
to pope, angels, or saincts etc /. 

11. Contemners, disdainers, & blasphemers of the sacra- 
ments/ 

12. Blasphemers, corsers, hereticks against the name of 
(3od & the tme religion/. 

13. Witches, ooniurers, sorcerers/ 

14. Blasphemons swerers ft forswerers/ 

15. They which for feare or worldlie welfare reuolt or 
denie the true religion. 

16. They which willfolly & arrogantlie proesume to breake 
Gods commaondements/ 

17. Seekers of Saluation or instification by merit of 
worcka 

18. The hard harted ft contemners which harden their 
harts, being called by extraordinarie iudgments of 
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God, & by others in Gods name, to mortifiiiig 8c humb- 
ling of them selues /. 

19. Prsosomptuons violators or oontemnexB of the sabbath 
or holie exercises/. 

20 They which vsorp or confound the offices of Christ 
in his church. 

21. Or confound & intermingle the Qiurch by wilful 
prsdsumption to haunt & hould couenant With the 
wicked, speciallie in the sacraments, and brotherhood 
of the church. 

For they teach the trueth herein, that the godlie 
should onelie foe receiued to the fellowship of the 
church, & the other kept out or cast out/ For But 
the fault of most is in neglecting or refusing to detect 
& fynd out the vngodlie, & to deale against them being 
found out/ 

22. . And yet their doctrine is against those, that willfullie 
denie or refuse the vse of the keyes in bynding & 
losinge, that is of particular appliing of Gods promises 
& iudgements. 

23. And those also which seeke to, or execute antichristian 
absolutions & pardons, or cursings & exconununica- 
tions/as in tyme of Idolatrie /. 

24. Or which willfullie or for f eare of man denie, refuse or 
geiue ouer their christian profession of testifiinge or 
preaching Gods trueth, or of hearing & obeiing the 
same/. 

25. Or which geiue fals^ iudgement & sentence of malice 
or parcialitie. 

26 Further allso they denounce all those to be wicked 
wretches & no true christians which are prsesumptuous 
contemners or rebells against superiors /as by treasons, 
cursings, resisting, obstinat vnrulines etc 

27. Or which are in spiritual bondage to Antichrist or to 
his vsurpers in the church So that they will not, 
or dare not, or [sic] geiue away their lifoertie, that 
they can not inquire nor make trial of abuses/ nor put 
difference betwixt good & badd /. 
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28. Or which thinck it vnlawfoll or for f eare of man dare 
not or will not keep oompanie nor meet with the 
breethien both openly & prinatlie for mutoal edifiing 
& therefore do vtterly oondemne snch meetings /. 

29. Or which take vnlawfoll ministers vnto them in mans 
name, by dispensation against Gods word, & nether 
will refuse them, nether thinck it lawfoll because 
of popish inhibition oneUe/. 

80. Or which geiae oner & lose their libertie of testimonie, 
aocosation, or making exception, or right of their voice 
of speaking, of iadging the tmeth & tme religion, of 
standing for, defending & labouring for the same, so 
that greaons abuses grow incurable thereby -^ . 

81. l^ey which deale extremely & cruelly & seeke ether 
the bodelie or spiritual distruction of anie /. 

32. Bailers, fighters, obstinat contenders etc murtherers/ etc 

33. Betraier8,for8aker8,orpersecuters,of theBreethrenetc 
84. Th&y which practisse knauerie by spiteful & malicious 

touches / 
35. Obstinat & malicious refusers to help, releiue, or 
succour the breethren 

86. Drunckerds & riotous persons etc / 

87. Adulterers, fornicators, bauds etc 

88. Persons oommonlie geuen to Idlenes by geiuing ouer 
or ceasing their callinge. 

89. Vnthriftie & shameles nuspenders & wasters of their 
owne or other mens goods /. 

40. Shameles oouetous persons by Briberie, extortion^ 
Symonie/etc 

41. Shameles couenant breakers & oousiners / 

42. Oppressors 43 vsurers. 44. Robbers/ 45. Theues 46 / 
46. Shameles & common lyers. 47. Discrediting slaun- 

derers/ 48. Backbyters./ 
49. false Accusers/ etc / 50. And shameles excusers, lus- 
50 / tifiers, conceilers, or partakers with others therein />^ . 
Theis abuses we haue hard them openly to condemne, & 
preach against, And that doctrine which iustifieth theis 
or anie of theis, they renounce & refute as heresie /. 

£ 
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Tea we add farther, that if yoa require it, & thinck 
it needf oil, we wiU demaund the hand writing & eubserip- 
tion by name, of sundrie preachers, who shall thereby 
testifie that they do often & vsually condemne all theis 
abuses, & account it hereticall doctrine which manteineth 
anie of them /. 

You see therefore that there is no open nor greuous 
abuse, which is not preached against by the preachers, yea 
and so manifestly disclosed, that booth their f reinds haue 
learned to disceme them, & you your selues & we also 
to mislike & auoied them, & their enimies taking vantage 
at their libertie & bould speach do hate them. 

Now this our rehersal is effectual to proue that they 
begett f aieth, yea that they beget iustifiinge faieth. But not 
your contrarie rehersal, to proue that they beget not faieth. 
For When they disclose all theis abuses, & reclame others 
from them, they vndoubtedlie beget faieth: But If anie 
haue striuen for the lords ordinance, & against all theis 
disorders, and then afterward ether throusfh some ignorance 
or disagreement in some point, or through feare & h^risie 
are deeper plunged in the contrarie ordinances / it doeth 
not proue, that therefore before tyme they haue not begot 
faieth /: or that there true doctrine being sufficiently 
taught to beget faieth, doeth not, or can not beget faieth 
in the elect because their contrarie doctrine doeth distroy 
faieth in the reprobate /or backward/. 
We here you will not denie, that to leame to iudge & to be 
reformed from theis former abuses is of faieth, yea of 
iustifiinge faieth, for anie thing that man can say to the 
contrarie/ For God onely ludgeth the hart, / when 
the outward deeds are good / If you do, you disproue 
your owne faieth, which by your good profession, (aa you 
thinck it), did warrant it before / 

But that we & others are reclamed as before is saied, it 
is proued before, & experience must trie the matter. Yea you 
can not condemne vs for anie things thoughe you take vpon 
you to do it, yet how iustly [vniustly] you do, it is euident, 
and by that which foUoweth shall yet be more euident. 
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IS^ow that the preachers haue taught, & do truely teach 
all the grounds of true religion it may also be proued by 
their subscription/ 

Tor there are manie of them, that will most willinglie 
sul)scribe to all points of religion which, who so euer shall 
preach, may begett faieth and vsually preaching them, 
do begett faieth, & who so euer shall leame & belieue them, 
liaue obteined the faieth or christian beleife. 

But their faieth, & the confession thereof is here needles 
to be recited / see a further discourse hereof annexed to 
this treatisse.^ 

We haue made profession of our faieth in a seueral booke 

annexed to this / against dioordoro & toQ»ching the true 

doctrine of religion /: which is the same our preachers 

do preach, and shew to the world : yet is it not as you 

Sfitye, counterfet, damnable & no faieth. But rather you 

yong Maisters, which haue eaten and filled your selues 

of your ould Maisters labours, do now kick vp your heeles 

Against them, and not onely would put them from their 

right, saiing that the Ghospel & true faieth did first of all 

Come from you / but also do chalendge them as dastards 

l>ecause you dreame or rather crack a victorie before hand. 

The other writer alledgeth Christ saiing against vs, 

tixsX we may not looke for grapes vpon thomes, nor figgs 

v^pon thissles / and so he concludeth that we may not 

l^ope to reap anie good from a false prophet, a woulf, 

^» murtherer. 

We retume theis answeres, 
^^irst that of the natural man as he is left to him selfe, 
^ hath no further grace nor lightning from God/there can 
^^^ no goqd looked for /. 

But because the knowledge of the Ghospel, a conscience 
^€*uist synne, a zeale for Gods glorie, though otherwise 
they be ignorant of some cheif e points & grosse offenders by 
**ieans of ignorance ; because I say, theis graces and such 
like be aboue our corrupt natures, & be an illuminating 

^ Nearly half a page of Browne's writing following this passage has 
^^een painted over with a liquid resembling black ink. 

e2 



52 A REPROOFE OF CERTEINE 

from aboue, euen of grosse wicked persons often tymes, / 
therefore those wicked men, haue a plant of an other graffe 
in them, namely the spirit of grace, though not of adoption, 
by which, they may & do minister grapes & figgs vnto 
others. 

Secondlie Christ meaneth not, but that we may haue 
a communion with the wicked in common graces, both 
spiritual & worldlie, but he, by that parable, doeth onely 
forbid to ioine with or f ollowe false prophets, in this euill 
or to haue communion with them, as members, brethercTi, 
or pastors of the church. 

For beware saieth he of false prophets, ye shal know 
them by their fruicts / That is, be not deceiued with their 
doctrine, being good in some part, nether by those few 
or mo good worcks which they do ; For if they be thomes 
or thissles their fruits no doubt will be accordingly, & will 
bewraye them /. 

For as natural herbs, weeds or trees doe shew their kind 
by their fruict, so shal the estate, kind & course of the 
wicked be knowne by their fruicts/. 

Wherefore we thirdly geiue this answere, that Christ 
meaneth rather to proue all false prophet^s to haue their 
kind, estate, & right in the world, then in the church, a;S to 
be members or pastors therein, and also to geiue waminge 
that how so euer by anie grace or lightning from aboue in 
them, they may teach & do good, & we leame and receiue 
good, yet they haue an other nature kind, & estate, which 
naturally by euil doctrine and dealing, will bewray them 
what they are/ & haue no right of communion in the 
church. 

This euill when we fynd & trie, we must beware of them, 
and iudge them in their euill, to be false prophets, thomes, 
& thissles : But in respect of that good, grace and lightning 
they haue of God, they are lawfuU ministers of common 
graces, & haue their common right of communion in the 
world 

Neuertheles the church must be kept vpright / & none 
such suffered after they be sufficiently discried & iudged by 
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the church, to come into their assemblies to preach and 
mainteine contentiously their errors or heresies 

Tet if they neuer had receiued the contrarie trueth, and 
are no reuolters, they may not be put to death, yea if they 
were before vs in much trueth, of whome we haue learned 
much spiritual knowledge, & by them haue made conscience 
against much synne, & bene made zealous of manie good 
worckes, we ought therein to be thanckful vnto them /, 
and may still both with ioye our selues, repaire to their 
lawfull assemblies to preach the word, & be glad that others 
do so likewise /. For though it be vnlawfull for them 
to preach heresies / yet is it not vnlawful for vs to heare 
them, so that we make profession to the contrarie. That is 
we may talcke with them, admonish & rebuke them, & 
if they being popish hereticks persecute & driue vs from 
their assemblies, we are free to go from them, and yet still 
by occasion may heare them /. 

Tet the bad preachers we speake of are no detected 
hereticks, / nether is he an heretick properly which of 
ignorance doeth preach an heresie, but which by reuolting 
from the true f aieth doeth obstinatly preach it. But theis 
bad preachers, you say haue neuer knowne the true faieth, 
and therefore are no reuolters, & soe no hereticks / : And 
though they did some tymes preach that, wherevpon you 
will needs gather heresies, yet we fynding that they preache 
contrarie true doctrine, you may not therefore chalendge 
them, that they preach not the whole trueth / 

We alledge that the preachers ouerthrow the kingdoo^e 

of Antichrist 

Wherevpon we conclude that they are not the ministers 

of Antichrist /. 
You Answere that they vphould it / But we further 
answere, that some former popish here[ticks] haue vpheld 
with the left hand, & bene forced to pull downe with the 
right, & we meane those worser preachers you speake 
of may do so likewise. And so both our saying is true, 
that wherein they pull downe the kingdome of Antichrist, 
therein they are ministers against him /. & wherein they 
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build his kingdome, they are his vphonlders. For though 
Satan can not east out Satan, yet the spirit of (Sod in the 
open wicked may pull downe the kingdome of Satan /. 
Yea this is our wonderfull comf ort, that we see the wicked 
to be diuided against them selu6[s] and therefore we know 
that their kingdome can not indure/. Yet it is blasphemie 
to ascribe that good which the wicked do vnto Satan : For 
\ that is the Lords finger, & the worcking of his grace, as is 
' largely proued before. 

Wherefore for hast to thurst downe your enemie, namely 
the vphoulder of of [8tc] Antichrist you also fall or dash 
vpon your freind, namely the spirit of grace, worcking 
in your enimies vnto your good. For though in one 
fellowship & couenant of the church, the Samaritans & 
heathen might not worcke & build together in their 
Kzra. 1. 1. 2. peculiar assemblies, yet Cyrus a Pagan king is commaunded 
iehift. 9 *• to build the Lord an house. 

Also the heathen beyond the riuer are commaunded 
to help them, to hew them timber, to geiue all things 
necessarie. Yea the Israelits went to those infidels & 
labored & wrough[t] together with them, in hewing, fetch- 
ing, & cariing [?], all things necessarie for the buildinge. 

Now who knoweth not, but that Cyrus & those heathen 
were otherwise aduersarie[8] & setters vp or builders of 
Satans kingdome or citie. So that at this tyme their 
right hand was with the people of God, to build the 
Lords house & cietie, & their left hand with Satan to build 
for him. 

Further those marks of the beast, will not proue, as 
is shewed, but that the same men may build & do good by 
their graces, to the elect or better sort, though by their 
wickedne[s ?] they do hurt to the reprobate or worser sort/. 

You make a fyne distinction of the purpose & marck of 
false prophets, & of their halting, soothing, and erroneous 
doctrine, as though they purposed not euil, which exce[?]. . 
their euil purpose / & as though a man could halt & sooth 
continually, without a continuall purpose to halt & sooth. 
Yea we say that all false prophetee by their owne wicked 
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nature haue euen a sett purpose to deceiue, seduce & halt / 
& that alwaie[s.] 

But in deed by a grace and heauenly lightninge they 
purpose better things And whereas you say that seldome & 
verie few false prophets haue this affection, that of purpose 
they would distroy faieth, you first tume back vpon your 
fellow writer, and then also ru^ your selfe vpon your owne 
weopons which often tymes charge the prea<ihers with 
malice & euill conscience^ as though they neuer ment good^ 
or had anie good puipose / or as if they minding & purpos- 
ing good, & doing or f ullfilling their good purpose, yet they 
do no good to the church, but onely beat downe & distroy 
the same. 

But you name theis abuses / (1). Ordinations, scales, 
licenses (2) testimonies (3) fooles coates (4.) masse booke/. 
(5) Afterward you name Antichristian gouemment (6) Pop- 
ish Bishops (7) courts, (8) Commissions (9) suspensions 
(10) deposings. 

Vpon all theis flames of disjdeasure, we powre the milck 
of theis quiet answeres / First that you should loue those 
preachers, who haue taught you the doctrine of true faith 
allthough you prsesume against the same to condemne you 
know not what / 

Secondlie you should knowe the difference of condemn- 
inge abuses, & iustifiinge right Namelie that the Byshops 
are lawful Magistrats & officers, Likewise their courts & 
gouemment, to be obeied in all lawful commaundings/. 

Thirdlie you should leame that The Byshops & Courts, 
& all higher Magistrats haue authoritie to deale in all 
spiritual & ecclesiasticall matters, & who so euer doeth cut of 
from them all right to deale in spiritual things, doeth wholie 
ouerthrow all authoritie / seing there is no duetie, lawe, 
deed, cause, qusestion, or plea, etc which ought not to be 
spiritual, or is not determined by the diuine & spiritual 
right, law & word of God /. 

And therefore the magistrats haue power, & a right 
of administration in all those ten things you named / as in 
ordinations, to se, direct & commaund that they be well 
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& orderlye done (2) in testimonies (3) seales, licenses 
(4) apparel, (5) books or prescriptions of Praier /. 

Yea and the iniunctions & statutes do permitt & geiue 
leaue to speak against all abuses in all things, (But with 
theis exceptions,( that we speak not reprochfully, railingly, 
willfully & obstinatly, but in humilitie as we ought, & as 
being vnder correction & iudgme^it of magistrats if we 
speake amisse, read the statute & you shall fynd such like 
"iirords / yea and experience will teach you, that of late 
& allso long ago both at Pauls Crosse & in the Court some 
preachers haue bouldlie condemned abuses in the state, 
& speaking vnder correction of the magistrate, haue not 
onely bene suffered but commetided of the Q,neen Maiestie 
hir self / oo of late D* Bonds ^ [?] . . 

If anie man reuerently speak against the surplisse, or 
refuse to weare it, they winck at it /Yea they mislike such 
apparel them fifelues, but being imposed vpon them / & 
being magistrats, though they mislike it, yet we must not 
seditiously & waiwardly shake the throane of Authoritie, 
nor bring anie lawf ull Magistrate into contempt & despite of 
the multitude /. 

Also we doubt not but that a forme of Praier may be 
prsBscribed, so that still the libertie of vsing or appliing 
those praiers bring not a bondage, So that the minister and 
people do vse them wel as they haue iust & lawfull 
occasion: And herein the Magistrat must iudge as wel 
as the minister, and if the minister vse his forme of 
Praier amisse, the Magistrate may call him to accounts 
& punish him w^. 

Lastly Because some do tolerate & excuse some abuses, 
and others also condemne & vehemently inueih against 
them, you must needs acknowledge that the condemning 
of abuses is & hath bene more effectuall, to worck good 
in the worthie hearers, then the excusing & toleratinge 
to worck euill in the vnworthie. And this we fynd by 
experience, because commonlie the most prophane atheists, 

^ Probably Nicholas Bond, M.A., D.D., President of Magdalen 
Clollege, Oxford. He was born in 1540 and died in 1608. 
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haue a knowledge & a misliking of theis abuses, & dare 
speake against them, which sheweth how weake their 
excusing or iustifiing is to vphould them. 

As for the wounding of sillie and godlie conscienoeS|' 
whereof you complaine, we answere, that they should & 
haue [8to] iust occasion, more to reioyse of the condemnin 
of abuses, then to be greued at the excusing & tolerating 
For verie few are so shameles as to iustefie them, & thoui? 
some do, yet they do it in general manner, as being afrai 
or smitten in their owne conscience, so that fu tume 
the more mightely to the furtherance of the ghospel >^ . 

Tea and though Manie perish vnder the charge of the 
wicked, so that the godlie fall not away from the church, 
I say if the worthie be more furthered & edified, then 
hindered & distroyed by those wicked, we are to reioise. 

Tea and it is a foolish pitie and mouminge, to lament 
more for the wilful perishing of the vnworthie and atheists, 
then to reioyse for the reclaminge & conuersion of the 
worthie /. 

For wherefore is it written that we should come with pgai. 
ioy out of the captiuitpe 1] if the willfull captiuitie of '^^^^ 
those that will not come out, should toume our Ioy into 
mouminge / 

It is a poore or rather peuish quarrel you make at our 
grosse ignorance as you terme it / but rather you bite at 
vs as it were blindfould, which see not that preists being 
false prophets are not exempted from the rebuke of false 
prophets, because they are preists /. Againe we refer 
to those whole chapters, both in leremie. 28. & in Ezek. 34. 
& 13. and you bind vs to one chapter in leremie, & to the 
first verses thereof. Looke the whole chapters ouer, and 
you shall fynd the same words of beating, distroying, 
killing etc/& manie other, spoken of false prophets, & that 
preists & magistrats doing as there is sett downe, are also 
false prophets / And though those words were not named, 
yet if they might euidently be gathered & proued by the 
like it is grosse peuishnes to charge vs with grosse ignorance 
in such a matter / 
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But seinge your owne eyes twinckle or rather are close 
dawbed vp, that you can not see our right alledging of 
those places, yet you can not so daub vp other mens eyes, 
but that they will espie your blind quarrerls in this matter/. 

But the chapters we alledge you applie them against vs/ 
& the preachers/ 

We also applie them against false prophets, & false 
seducers, / so because you run with vs herein, to come 
to one & the same goale before vs, therefore you esteeme 
vs for enimies herein / 

(1) For both parties mislike propheciing by Baal. (2) se- 
ducing / (8) strengthning the hands of the wicked / 
(4) Running before sending) (5). to stand in by councels 
(6) to declare a Strang or other word besids the lords (7) to 
neglect the true instructing or turning of Gods people 
(8) boath from euil waies (9) & wicked inuentions (10) to 
cloake abominations by the name of God (11) weak, dead 
& vnprofitable preachinge, & abominations remaining / 
(12) stealing the word / (13) neglect or carelessnes of the 
breaches of Israel / 

I say both parties condemne alike theis abusea But you 
condemne our preachers as guiltie in them /. This is still 
one alarme to battel, but no hurt done to your aduersarie / 
For first you must not at randome condemne the better 
preachers for the worse / (2) Secondly if the worser haue 
taught you to run that good race & yet they runn contrarie, 
& some tymes preach contrarie, you may heare their con- 
trarie doctrine, iudg & leanie the trueth, and auoied the 
vntrueth. 

But you also mistake the abuses. As though lehu that 
hated Baal, could not loue the calues / Or Asa and 
other kings neglect & suffer the high places, & yet loue 
the temple & true sacrifices (1) But theis our preaxihers 
do prophecie against Baal (2) withdraw from Baal (3) break 
& haue broken the armes of Antichrist. (4) haue a law- 
full calling or sending as is proued before / (5) declare 
the lords counsells / (6) speak his word / Thus might 
we rctume yea for nay in all the rest/ For if you 
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count the Byshops Baal, we know that you doe rather 
railingly speak euil of their lawfull authoritie, then orderly 
condenme anie abuse / Nether were it a Baalish tyrannie 
in anie magistrat if they should take from such railers 
their libertie, bereaue them of their goods & linings, & 
thurst them from their ministerie /. Also you haue made 
it manifest, that that is Baalisme in your selues, to chalendge 
a fatherhood and power to denie or geiue the callings 
of mens ministerie as you do to establish or make them 
voied at your pleasure, and absolute wilL If theis things 
you confesse not or know not, it is because you will serch 
out & speak what euil you can against others but conceile 
or will not see your owne euill dealing. 

Yet all this fetching about of yours will not proue that 
our preachers are such as you do report them and no whit 
conuinceth vs, which say, that they do much good, as before 
is proued / 

But what good the wicked sort do, of what kind it is, and 
how it differeth from the good worck[8 1] of regeneration 
we haue shewed you before. As for some abuses you 
number, we haue numbered & considered them, long before 
you tould vs of them /. Neuertherlesse though some offend 
in them, yet the offenders them selues, haue. taught you to 
auoied those offences, and therefore you haue taken much 
good by hearing them, & remaine indebted vnto them /. 
Mat. 23. 3 / 

In our last proof one writer chargeth vs with faJsifiing 
the text in three places /. the other more charitablie saieth, 
that some words are not found in the text, namely (so far 
as they teach the trueth) /. 

For he knew that our meaning was not, to put those 
words into the text, nether to f alsifie the words of the text : 
And therefore if not christian Charitie yet common Honestie 
might haue moued him to iudge & write more conscionablie 
of vs /. 

For we did most truelie & plainly gather of Christs 
commaunding to doe, or obserue their saiings, that he com- 
maunded to heare their sayings / For we can not keep & 
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doe their sayings, of which we haue not hard /. And by 
vrginge Moses chaire, he noteth an obedience & com- 
maundeth the same/: so that they were to dQ their 
commaundements, because they haue Moses Authoritie to 
commaund /. whereby that vaine shift is plucked from 
you. / That we must heare the Law & word but not of 
them/ 

Here you distinguish, as though Christ permitted a 
hearing of those scribs & pharises oneUe which were 
ypright but not of the other. Nay he speaketh of those 
which saied & did not / against whome he pronounced all 
those f earef uU woes 

Yea you rather plainly peruert the text, for whereas 
Christ saieth that eue1^ those euill pharises and scribs did 
sit in Moses chaire, you go about to proue the contrarie / 
For I omitt your other reasons, theis words are quite con- 
trarie to Christs words /namely that they were not sent of 
God / whereas Christ saieth, that they sate in Moses chaire/ 
But remoue your owne stumbling block namely that ignor- 
ance, of the aucthorised[?] sending of all superiours which 
knowe the word / which superioritie is moses chaire, being 
ether confirmed by ciuil authoritie or being it self in the 
place & chaire of ciuil authoritie. yea though the persons 
be neuer so wicked, yet the chaire is Moses seat notwith- 
standing, For though Moses authoritie did figure Christs 
authoritie ouer all, yet the aequitie of the trueth remaineth 
to our superiours, though the spiritual cssremonie be 
abolished / 

You would interpret chaire for the word & doctrine / 
This also is still against you. For how haue they the 
word ? by right or wrongfully 1 wrongfully you dare not 
say, seing they sit in Moses chaire, / whereby is ment 
a right thereto. Now what right is that but of a lawfull 
commission & ministerie of the word which they ought to 
vse. If they vse it not well, yet the right & lawfull 
calling remaineth as is proued before/. And this also 
answereth an other of your cauills : / which say they haue 
no calling nor sending of God, because they are blind: 
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in deed God sendeth not the blind to take vpon them anie 
further then they see, But so far as they knowe & haue 
right to the word & oracles of God, so far are all msm, 
called, to preach & heare the word, & that mutually & by 
all occasions with whome so euer/. 

Nether do we change, add, nor take away, of the words 
of the text, but we simplie gather a proof vpon the text, 
which because you can not answere, you multiplie deuises. 
For Hearing is gathered vpon the commaundement (to 
keep & do all that they say). And is not put for keeping 
& doing/. Also, theis words (So far as they preach 
trueth) is no adding to the text but an interpreting / of 
the meaning necessarily vnderstood /. Nether do we take 
away the word / (All) but plainly expound it to be ment of 
all trueth. Now who but one conceited of his kunning to 
make matter & take vantage where none is geuen, would 
count this an adding, detracting or chaunging of the text /. 

But you plainly f alsifie Christs meaning, as though he 
ment onely to forbid a despising of the word, or law, or 
Moses chaire because they sate in it /. When as rather he 
ment to iustifie their right & authoritie to minister the 
lawe. Namely that because they sate in Moses chaire, 
therefore there was an obedience, & honour due vnto 
them /. which obedience you wholie pluck from them, 
in deniing the hearing of them. For to heare, is the least 
part of obedience & honour that can be geuen to anie 
superior /. and to denie the least, is also to denie all the 
rest. & so to denie, that they sit in Moses chaire /. 

Also you make difference of Scribs & Fharises, and of 
Parson, vicare. Curate /. But what so euer title the world 
geueth anie preacher or minister, if he do his duetie we 
must honour him, and not dispitefuUy call him, as you do, 
the excrement of Antichrist/ 

And if he do not his duetie, but be a vile person, by 
offending vpon ignorance in waightie matter[s ?] in know- 
ledg, zeale, good conscience against some or manie synns / 
and in guif ts of vtterance & preaching, & the same also con- 
firmed by lawf uU authoritie, the same man doeth sit in Moses 
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chaire, that is he hath right of superioritie, & authoritie, 
whereby he may & ought to imploie his guifts to the 
edifiing of all men, and all men according to their place, 
calling, & iust occasions may & ought to heare him /. And 
all that haue such guifts, ought to minister by them, & to 
offer their seruice & ministerie by all occasions nether is it 
reprochfully to be termed stincking seruice, or vnlooked 
for. For we must look for good by all men, and all men 
must offer & prof er good by all occasions / .^ 

But if they offer or take vpon them further then their 
guiffc or lawful calling serueth them, being abominable 
men, therein their seruice stincketh, and is not blessed, 
nether can it be vsed/ 

To our exception, that the preachers haue an inward 
callinge, you answere with distinction / and say that if our 
preachers had an extraordinarie inward calling, then with- 
out all comparison they were better called then the worser 
Pharises & scribs / yea then the better, / and are not bound 
to anie ordinarie callinge / 

You shew your ignorance. For wicked Idolaters, as 
king Cyrus, whose spirit God stirred vp, saieth the text 
had an extraordinarie inward calling. Also Balaam a sooth- 
saier/& sundrie other, yet might they do nothing extra- 
ordinariely, which was not the duetie of all men to do, vpon 
the like occasions /. I meane according to their abilitie /. 

And so sundrie wicked preachers, are often tymes more 
sodenly & vnwontedlie stirred vp & caried in zeale to 
wittnes the trueth, yet are they tyed to an ordinarie 
calling /.I 

Also it is a slaunder, that the onely warrant of our better 
preachers calling is by the byshops scales /. 

Also the wicked may haue the spirit of grace, though 
not the graces of reconciliation or regeneration And those 
common graces are & may be guifts & meanes to saue 
soules, though you denie it/ 

^ Between this paragraph and the next more than half a page of 
Browne's writing has been painted over with some liquid resembling 
black ink. 
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And the vsurping hireling which fleeth the woulfe, is 
therefore but an hirelinge. yet hath he a common calling & 
seat of Moses, if he preach the trueth & word of God in 
great measure 

It is a vile error you seeme to vrge that the spirit of 
grace / & of delusion may not or can not be in the same 
man /. For the most regenerat ha[t]h his owne euil spirit, 
in him euen his natural & worldly spirit, striuinge against 
the spirit of God, w*'** nature is a spirit of delusion 

In deed you do well to add this word (yoakfellows). 
For those two contrarie spirits can not be at agreement in 
the same men. And therefore the Godlie are sometimes 
contrarie to them selues, & that both inwardly & out- 
wardlie. And therefore you may not thinck it strange, if 
the wicked by the spirit of grace do some tymes zealously 
& carefully testifie & practisse their duetie in part, & yet 
shortly after do preach & practisse quite contrarie /. 

Also you had need to add this word (obstinat) to 
notorious / For otherwise it is a more vile error, to say 
that no notorious sinner hath anie grace at all / Yea it is 
no small error to say as you do, that the notorious & 
obstinat sinners haue no grace at all. For we haue proued 
before, that that common faieth, remorse & byting of 
conscience, which doeth call them to repentance, though 
they will not repent, is a grace of God/. 

Further you do foolishly condemne all good zeale in them, 
whome you can not see to be rightly zealous in some things/. 
And make dispute as though we ment to iustifie their 
inward zeale, of which we haue no outward triall /. 

And to those heads you set downe, we answere that if 
anie being contrarie to them selues, do teach & preach, 
both the true doctrine of Christs kingdome, preisthood & 
prophecie & allso the contrarie vntrueth, we may heare 
them in both, by occasion, beleiue the trueth, & refuse or 
renounce the falshood/. 
1. The first no preacher will denie, if. you interpret gouem- 
ment, to be the power of Christ by his word in ruling his 
Church. This by disputation and conference, we haue 
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tried / But some meane an outward forcing, or power in 
the hands of the church, which they call discipline ; this 
say they is necessarie, but not so necessarie, as that the 
church should be no church without it/. 

2. Nether dare anie preach or say that christ is an vnderling 
to prince or prelate/: and that discipline which some 
would establish, is in deed to isomefrom the Magistrate, 
and imoTto make; CKnsr^n underUnge/ yet in deed the 
pride of theTwIckeS would mount vp, & bring downe 
Christs ordinance vnder them/: and though the deeds of 
some tend to this, yet their doctrine being also sound at 
other tymes / we may heare them /. 

8. Your third accusation is answered in the first & second /. 

4. Your fourth is a slaunder, that anie is so grosse to defend 
in flat words an obedience or tolerating of Antichrist / but 
to defend an obedience to the la(W|ulja,nlhQritie of Bishops 
is not, SfyouTHmck to defend an obedience to Antichrist /. 

6, Your fyft is vncertaine & daungerous, For Christ is a 
preist for al, to reconcile all, yea the most vile wretch, 
though his preisthood be not effectual to him, til he repent. 
Nether is anie so fond, as to say that he is a preist to infi- 
dels, but onely as hauing paied the sacrifice for them if 
they will vse it/: but not their preist as hauing allredie 
reconciled them, that will not be reconciled // 

6. Nether can vnholie or vngodlie praiers outwardlie ouer- 
throw his preisthood, except that outwardlie a contrarie 
preisthood be established/. And the practisse of none 
none . . . [sic] the doctrine of anie but of Papists do thus /. 
For some careles & vaine praiers of the godlie are vnholie, 
& are in deed without anie grace or promisse of his preist- 
hood, yet do they not ouerthrow it. 

7, Your 7. is answered in the first. 

8. 9. Likewise your 8. your .9. they denie / & do seclude their 
lawful office, from popish vsurpinge. 

10. to your tenth both our law is contrarie, & they confesse 
& teach that they may not geiue the sacraments to the 
prophane. 

11. Your .11. they answere, that they meane those wicked 
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which are not sufficiently detected. / and with those say 
they, we may communicate, & need but to examine our 
selues, when we know nothing sufficiently against an other. 
But in deed some when they do know, they will not 
8ee[m1] to know, so their doctrine is good, & their doing 
euill/. 

Your 12. none is so shameles to teach, nether may you 
gather, that because the Byshops do or haue confirmed 
their calling, that therefore they defend moe dores of the 
sheepfould then one, especially if they hould their calling 
on Christ onelie /. 
8. Your (13) is answered before,^ 
k Your 14. they denie /. 

15. Your 15. is much like the 6. & may haue the like 
answere/ That all hyding conceiKng or coloring of the 
trueth is no ouerthrowe of Christs prophecie, so that 
a contrarie power be not established/. 

Thus you see, how farr you have runn to wearie your 
selues in vaine/. For all this your discoursing will not 
proue, but that we may heare the preachers, yea by 
occasion, wicked preachers & false prophets, And that in 
all good & common graces both worldli & spiritual, we may 
ioine with the [wicjked, so that we ioine not with them 
in euil/.>^. 

And the same grace, & spirit of discerning & triing, 
which you wish & pray for to vs, do we wish & pray for to 
you / & that to come from God our Father for his Christs 
sake. 

Wo to them that are wise in their owne eies, 

& prudent in their owne conceit. 
He that iustifieth the wicked & he that con- 
demneth the righteous are both [a?]like 
abominable/-^ . 

^ About three lines of writing after this point have been painted 
over with a sort of black ink. 
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